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Predigtitudie über Matth. 18, 15—22. 


(Für den fiebten Sonntag nad) Trinitatis. Neue Pevifopenreife.) 


Um diefen, Whfdnitt recht zu würdigen, darf man den borhergehen- 
den Kontext nicht überjehen. Vor die bon ihrer eigenen Wichtigkeit und 
Bedeutung eingenommenen Zünger ftellt JEfus auf ihre Frage, mer der 
größte fet im Himmelreidh, ein Kind hin als Vorbild, um fie zur Demut 
anguleiten. Sodann zeigt er ihnen, welch fchredliche Sünde e3 ijt, wenn 
man ein Chriitenfind ärgert. Wie hoch Gott aud die Heinen Kinder 
achtet, veranfhaulidt SEjus dann an dem fehönen Bild bon dem 
Hirten, der hundert Schafe hat, eins verliert und das Verlorne mit 
großem Eifer fudt. Hieran jehliegt fi unfer Whfdnitt, der von der 
Stellung zu dem gefallenen Mitchriften Handelt. B. Weiß ftellt den 
Zujammenhang unjer3 Tertes mit dem Vorhergehenden treffend jo dar: 
„Zu der wahren Demut, die jich in der Herablafjung zu den Kleinen 
und ihrer Wertfhäbung zeigt, muß die juchende Liebe fommen, die fich 
nicht felbjtgufrieden erhebt über den fehlenden Bruder, fondern alles 
anivendet, um ihn wieder auf den rechten Weg zu bringen.“ &3 findet 
fi) feine vollftändige Parallele diejes Abjchnitts in den andern Evan= 
gelien. 

B.15a. „Wenn aber dein Bruder gefündigt hat, gehe hin, jtrafe 
ihn zwifchen dir und ifm allein.“ An alle Ehriften ijt dies Wort ge- 
richtet, indem SEfus einen als den Vertreter aller anredet. Zunädjit ijt 
zu beachten, daß die LeSart, die Luther vorlag und im RKonditionalfab 
die Worte enthält: „an dir”, wohl nicht richtig ijt. Unjere zwei Haupt- 
codices N (Sinaiticus) und B (Vaticanus) haben fie nit. Jejus 
handelt demgemäß bier nicht bon einer an uns begangenen Sünde 
des Bruders, fondern im allgemeinen bon dem Fall, da diefer eine 
Sünde begeht. Daß mit , Bruder” hier nicht der letbliche Bruder, jon= 
Dern der Mitchrift gemeint ijt, wird faum jemand beftreiten tollen. 
Das „gehe hin” deutet fon an, daß wir nicht an jemand zu denfen 
haben, der mit uns unter demfelben Dach wohnt. TEjus fest den Fall, 
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daß einer unjerer Mitehriften in eine Sünde fällt. Gr jagt nicht: Wenn 
dein Bruder ein Giinder ijt. Sünder find wir alle; und den Hinweis 
darauf haben wir allerdings auch immer wieder nötig. Wher hier redet 
SCfus nicht bon unferm fiindliden Zuftand, fondern bon einem gegen 
‚Gottes Willen verftogenden Aft, wie der Konjunktiv Wortit bemeift. 
überhaupt ijt eS für die Wertung der griechifhen Tempora fehr in-z 
ftruftiv zu beachten, daß in diefem ganzen Abjchnitt nicht die prajen- 
tifhen Konjunftive und Ymperative gebraucht werden, jondern die des 
Yorijts. IEjus führt uns nämlich einen bejtimmten Fall vor: Cin 
Bruder fällt in Side; twas ift dann zu tun? Darauf gibt er ung die 
Antwort. Die Art der Sünde, an die wir hier zu denfen haben, ijt 
nicht bejonders nambaft gemacht, doch werden wir jehen, daß das Fol 
gende uns Andeutungen darüber gibt. Das erfte, was getan merden 
muß, nennt SGfus mit önaye, „gehe hin”, das heißt, warte nicht, bis der 
Bruder einmal zu dir fommt, oder bis du ihn gelegentlich triffit. Nein, 
fuce ihn auf! SEfus deutet Hiermit fdon an, daß wir Hier nicht an 
eine Schwachheitsfünde des Nächten zu denfen haben, fondern an ein 
Vergehen, das jchweren Schaden für ihn bedeutet. Die Sache leidet 
namlich feinen Auffegub. Bengel hat diefe {cone Bemerfung: „Id (i.e., 
da3 Hingehen) neminem dedecet. Etiam Christus ad nos venit et nos 
quaesivit.“ Beim Nächiten angefommen, jtrafe ihn. ’Eieyysır beißt 
eigentlich „überführen“. So wird das Wort 3.8. 1 Kor. 14,26 und 
Saf. 2, 9 gebraucht. Doch hat e8 auch die verwandte Bedeutung 
„tadeln“, „zurechtweifen“. An unferer Stelle fann mur die lebtere Be- 
deutung in Betracht fommen. Nichts im ganzen Kontert zeigt an, dak 
dem fündigenden Bruder erjt noch beiviefen werden muß, daß er die 
betreffende Tat begangen hat. Vielmehr ijt vorausgefebt, daß er jelbit 
dies nicht bejtreitet. Die große Frage ist: Sit er bußfertig oder nicht? 
Was YEfus nun bon uns fordert, ijt, daß wir dem fehlenden Bruder 
das Simdliche feiner Handlungsmweife vorhalten, damit er fein Unrecht 
erfennt und befennt. Diefe Auffaffung des Wortes séyyew wird be= 
ftatigt durch die ganz ähnliche Weifung IEju, Luf. 17,3 (Emriunoov 
ad). 

Und zwar follen wir mit dem Bruder, der gefehlt hat, itber die 
Gace unter vier Augen handeln. C3 muß uns darum zu tun fein, 
die Angelegenheit möglichit geheim zu halten. Was diefen Weg bor= 
fchreibt, ijt übrigens nicht bloß diefe Weifung AECfu; denn gerade ein 
folcdes Verfahren mird von der Liebe gefordert, die des Nächjiten 
Namen nicht fdhadigen und ibn nicht unnötigerweife befhämen und 
blopitellen will. Zugleich ijt dies ein Wink für uns, daß mir doch ja 
nicht unfere Grmahnungspfliht an dem Nachjten ausüben follen in 
der Abjicht, ihm nun einmal fein Vergehen ganz gehörig eingureiben, 
wie man jagt. Wer in folder Gefinnung an diefes Werk geht, offen- 
bart hierin nicht IEfu Geift; und fehwerlich werden feine Vorftellungen 
den gewünjchten Erfolg haben. 
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BV. 15b. „Wenn er auf dich hört, haft du deinen Bruder ge- 
wwonnen.” Die Verhandlungen mit dem Nächjten können günftig oder 
ungünjtig ausfallen. IEjus jeßt guerft den Fall, dat das Nefultat ein 
günftiges ift. “dxodm mit dem Genitiv hat oft die fpezielle Bedeutung 
„auf jemand hören“. Denfen mir an die befannten Worte IEfu Luk. 
10,16: „Wer euch höret, der horet mid”, wo der Gegenfaß e3 flar 
macht, daß der Heiland von einem Annehmen feiner und feiner Jünger 
Worte redet. Hört der Bruder auf ung — Has ijt offenbar gleich- 
bedeutend mit: Nimmt er unfere Ermahnung an, fieht er fein Unrecht 
ein und tut Supe. Das ift e3, was uns als Ziel vorfehweben muß beim 
Beginn unferer Verhandlungen mit dem Bruder, ihn zur Bue zu 
führen. Qa, zur Buße. IEfu Worte zeigen nämlich, daß er hier vom 
Begehen einer Todfünde, einer Sünde, die den Glauben aufhebt, redet. 
Hört er auf dich, jo Haft du deinen Bruder gewonnen. Wofür ge- 
wonnen? Nach dem Zufammenhang (8.14 und 3.18) offenbar für 
das Himmelreich, für das ewige Leben. Mfo muß der Bruder durch 
jeine Sünde aus dem Glauben gefallen und verloren gemwejen fein. 
Ganz mit Recht gründen wir auf diefes Wort SEju unfere für die 
pajtorale Braris fo wichtige Auffaffung von diefem Paflus, daß er 
nicht bon irgendeinem Sündigen rede, jondern bom Fall in Todfiinde, 
bei der der Glaube nicht beftehen fann. Nicht richtig mare es, twollte 
man ihn antvenden auf die Schwadhheitsfünden unferer Mitchriften. 
Weil der Bruder zu gewinnen ift, jo ijt auch fein Bmeifel darüber, was 
ihm gejagt werden muß — Gefeb und Evangelium: „Du bift verloren, 
aber das Blut IECju macht dich rein. Ergreife die Hand des treuen 
Heilandes.“ Den Bruder geivinnen, bom Tode ihn für das Leben 
retten — gibt e3 etwas Herrlihere3? Man vergleiche af. 5, 19.20. 
“Iva xeodjow hatte Paulus zu feinem Motto gemacht, 1 Kor. 9, 19 ff. 
&3 jollte der Wahlipruch eines jeden Chrijten und befonders eines jeden 
Dieners in der Kirde fein! 

93.16. „Wenn er nicht hort, nimm mit dir noch einen oder zimei, 
damit jede Sache auf den Mund bon zwei oder drei Zeugen geitellt 
werde.“ Hört der Bruder nicht, das heißt, gibt er der Grmahnung 
nicht Raum, bleibt er hartnädig auf feinem Sündenivege, fo foll man 
noch nicht denken, daß alle Mittel, ihn zur Befinnung zu bringen, er= 
fchöpft find. Mehrere Brüder aus der Gemeinde foll man hergugtehen 
und mit ihnen den Bruder auffuchen. Cin Ding, das dieje Brüder tun 
follen, ijt Har aus B.17a: Hört er fie nicht. Sie follen aljo ebenfalls 
den Bruder zur Buße ermahnen. Nicht follen fie etiva nur Zeugen fein 
bon der Weife, wie mir felbjt den Bruder zu retten fuchen. Gott mag 
Gnade geben, daß mit den vereinten Kraften, zujtande gebracht werden 
fann, was dem einzelnen unmöglich war. Der Finaljab: „Damit jede 
Sache” uf. wird verjchieden aufgefaßt. An und für jich find die Worte 
ehr einfach. SEfus bedient fich eines altteftamentliden Ausfpruchs, 
genommen aus Deut. 19,15, mo Gott vorfdreibt, daß man niemand 
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auf das Zeugnis eines einzigen Zeugen hin verurteilen, jondern für 
jede Sadje zwei oder drei Zeugen haben folle. Die Frage, die jich er- 
hebt, ift: Sollen mehrere Brüder hinzugezogen werden, um dem fin- 
digenden Mitchriften gegenüber als Zeugen zu dienen, ihm nämlid) 
unfer Urteil über feine Mifjetat zu beftatigen, jo daß gleihfam zimei 
oder drei Zeugen vor ihm ftehen mit der Wusjage, daß fein Handeln 
ein unchriftliches mar? Oder follen diefe Brüder der Gemeinde gegen- 
über alS Zeugen dienen, um nämlich vor der Gemeinde zu beftatigen, 
daß der Bruder, falls er auch dem zweiten VBerfuch gegenüber unbuß=- 
fertig bleibt, fich nicht unter Gottes Wort beugen will? Kurz, handeln 
Dieje Worte von dem Zeugnis, das dem Bruder gegenüber, oder bon 
dem, welches der Gemeinde gegenüber abgelegt werden foll? B. Weit 
enticheidet fich für das erjtere. Er erflärt den Finalfab fo: „Damit auf 
dem gefeblich verordneten Wege (vgl. Deut. 19,15) die Wahrheit der 
Yusfage des Bruders, der ihn der Sünde überführt, ihın bejtätigt 
werde.“ Doch ijt e3 wohl dem Charafter der alttejtamentliden Worte, 
deren ih SEjus bedient und die fich auf Zeugenausjagen vor Gericht 
beziehen, angemefjener, wenn man mit Meyer diefe Anordnung bon 
Zeugen in Zufammenhang bringt mit den gegebenenfalls nötig werden- 
den Verhandlungen vor der Gemeinde. Die Brüder, die mitgehen, 
follen einmal dem Srerenden ins Gemifjen reden. Zum andern follen 
fie aber auch al3 Zeugen dienen für die Tatfacde, daß jener ernitlich, 
gemwifjenbaft, briiderlich ermahnt worden ijt. Man fönnte die Worte 
SEfu etwa jo umfchreiben: Nimm einen oder mehrere Brüder mit, die 
ebenfall3 dem gefallenen Mitehriften Vorhalt tun follen, damit, wenn 
die Sache bor die Gemeinde fommen muß, nicht bloß einer, fondern ver= 
fdiedene Brüder bezeugen Rum daß der Sl fi en gurecht= 
tweifen lafjen mill. | 

G.17. „Wenn er fie nit anhört, foes e3 der a wenn 
er auch die Gemeinde nicht anhört, fo fet er dir gerade wie a Heide 
und der Zöllner.“ Sit auch der zweite Schritt erfolglos (der felbjtver- 
ftandlich gerade wie der erfte de3 öfteren wiederholt werden darf), dann 
gibt es noch einen dritten, daß nämlich die Gemeinde in Kenntnis gez 
febt werde bom Vergehen des Bruders und ihm fein Unrecht vorhalte. 
Daß mit Zxximsia die römische Hierardie und befonders der Papit 
gemeint fet, wie römische Wusleger fabeln, bedarf feiner Widerlegung. 
Calov führt ein Wort des Sefuiten Bellarmin an, womit diefer feine 
eigene Stellung ridjtet: Una certe persona non dici potest ecclesia. 
SCfus bezeichnet mit diefem Ausdrud, wie auch verichiedene moderne 
Ausleger anerfennen, die Orxrtögemeinde, die Gläubigen, die fic) an 
einem gemwilfen Ort um Wort und Saframent feharen. In diefem Sinn 
fommt das Wort befanntlich Häufig vor im Neuen Leftament. CEs wird 
allerdings auch gebraucht, um die ganze Kirche, die Gemeinde der Hei- 
tigen, zu bezeichnen. So Matth. 16,18 und Eph.5,25. Diefe Be- 
deutung ift bier ausgefhloffen; denn die Körperfchaft, von der ACjus 
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an unferer Stelle redet, ijt derart, daß fie mit dem Gefallenen handeln 
fann, twie die Worte IEfu: „Höret er die Gemeinde nicht“, zur Genüge 
bezeugen. 63 muß darum mit dem Ausdrud hier die Lofalgemeinde 
gemeint fein. Man wendet allerdings ein, das fet ein Begriff, der den 
Süngern damals noch völlig unbefannt mar. Mber ijt das eriviefen? 
Was lag näher, als dak ICjus feinen Jüngern diefe ganze Sache genau 
erflärte? Aus dem Umstand, daß die Evangelien darüber weiter feine 
Mitteilungen machen, darf man doch wahrlich nicht fofort fchlieken, 
SEjus hatte über diefen Punkt feine weitere Belehrung gegeben. Das 
argumentum e silentio hat befanntlic) nur geringen Wert und ijt mit 
Vorficht anzumenden. 

Sinci wichtige Lehren find in diefem furzen Wort JEfu enthalten. 
Einmal liegt darin, daß die Ortsgemeinde göttliche Ordnung tft. Denn 
wenn SEjus jagt, daß der Gemeinde in dem gegebenen Fall Mitteilung 
gemacht werden muß, fo gibt er un3 damit zu erfennen, daß nach feinem 
Willen Gemeinden beftehen follen. Geradefo liegt ja auch in dem Wort 
Hebr. 10,25: „Lajjet uns nicht verlaffen unfere Berfammlungen!” die 
Weifung, dak Verfammlungen gehalten werden follen. Weiter liegt in 
diefjem Wort YEju, dak die Gemeinde die höchfte Anftanz in der 
Kirche ijt. Nicht dem Prediger, nicht dem Vorjtand, nicht dem Prajes 
der Synode, nicht der Synode jelbit, jondern der Gemeinde gebührt 
das Teste Wort. „Sage e3 der Gemeinde!” Wie die Gemeinde ihren 
Appell an das Herz und Gemifjen de3 gefallenen Gliedes zu gejtalten 
bat, führt SEfus nit aus. Die Liebe und Weisheit der Chrijten wird 
den rechten Weg finden, wenn fie Gott darum bitten. Wie geivaltig 
wirft es doch, wenn eine ganze Gemeinde wie ein Mann auf einen 
Sünder eindringt und in Tiebevoller, ernjter Weife, mit Flehen und 
Ermahnen ihn zur Buße ruft, wenn nicht bloß der Prediger, fondern 
aud) andere ihn befchwören, in fich zu fdlagen! Freilich, wenn der 
Vorgang etwas Mechanijches, etwas Totes ijt, wenn die Gemeinde 
mafchinenmäßig ihre gefallenen Glieder hinausfpediert, wird man nichts 
bon einem befonderen Segen, der fich an jolche Verhandlungen fnüpft, 
fpüren. Aber in dem Fall bilde man fich doch nicht ein, auf der Bahn, 
die SEjus hier gezeichnet hat, zu wandeln! 

Sft mun auch die Ermahnung der ganzen Gemeinde fruchtlos, dann 
ijt es far, daß man eS mit einem unbußfertigen Sünder zu tun hat, 
mit einem Menfchen, der nicht SEfu angehört. „Dann fet [das beißt, 
gelte] er dir [ethifcher Dativ] wie der Heide und der Zöllner.“ Der 
Heide und der Zöllner: der beftiminte Artifel ijt hier offenbar generell 
gebraucht, auf die ganze Kaffe hinweijend. Der Sinn diefer Worte 
SEfu ijt: Wie die Heiden und Zöllner außerhalb des Reiches Gottes 
ftehen, die erfteren, weil fie den wahren Gott nicht fennen, die Lebteren, 
teil fie mit ihrem Giindenleben den wahren Gott verleugnen, fo muß 
aud) dag unbupfertige Gemeindeglied, nachdem eS bon der Gemeinde 
vergeblich ermahnt worden ijt, bon dir angefehen werden al3 außerhalb 
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der chriftlichen Kirche ftehend; die frühere Bruderfchaft muß für aufs 
gehoben gelten. Daß der Heiland den Singular gebraudt: er fet Dir 
wie ein Heide, tft getviß nicht fo zu verftehen, als jolle nur das eine 
Glied, das zuerjt mit dem Sünder gehandelt hat, diefe Stellung zu ihm 
einnehmen. Im folgenden findet fich nämlich der Plural: „Was ihr 
binden werdet.” Der Singular erflärt fi daraus, daß BEfus Hier 
dem einzelnen Chriften feine Pflicht und Haltung gegen den fündigenden 
Bruder vorzeichnet. Aber YEfus deutet hier zugleih an, was die 
Stellung der ganzen Gemeinde zu dem Vetreffenden jein muß. Alle 
haben ihn ermahnt, alle haben ihn als unbußfertig erfannt, allen ift er 
innerlich ferne getreten, darum haben nun auch alle ihn anzufehen mie 
einen Heiden oder Zöllner und für aus ihrer Mitte ausgefdlofjen zu 
erflären. — Warum dies harte Urteil? Nicht bloß, weil irgendein an= 
deres der Wahrheit widerfprechen würde. Noch ein anderer Grund ift 
vorhanden. Verfehlt freilich feheint mir die Anficht Weiß’, dag SEfus 
das Einitellen des briiderlichen Verfehrs mit dem hartnacigen Sünder 
bor{dreibe, weil ein folder Verfehr jeelengefahrlich jei für die Chriften. 
Vielmehr handelt eS fi) nach meiner Überzeugung hier um die Rettung 
de3 Sünders. Dak die Gemeinde ihn anfieht als einen, der außerhalb 
der hriftlicjen Kirche fteht, daß fie ihn ausschließt, das ift das Lebte 
Mittel, das fie ergreifen fann, ihn dem Verderben gu entreigen. Aus= 
fhluß aus der Gemeinde ift die furchtbarfte GefeBespredigt, die eS gibt. 
‘Dap die Kirche, wenn fie unbußfertige Glieder für ausgefchlojjen er- 
flart, damit noch die Rettung des Gefallenen bezweden fol, feheint mir 
flar herborzugehen aus 2 Shelf. 3, 14.15 und 1 Kor. 5,3—5. 

3.18. „Wahrlich, ich fage euch: Was auch immer ihr auf Erden 
bindet, wird auc im Himmel gebunden fein; und was aud immer ihr 
auf Erden Loft, wird auch im Himmel los fein.“ Offenbar hängen dieje 
Worte eng zufammen mit dem Borhergehenden. über das jchwere 
Urteil, das in geivifjen Fallen über ein Gemeindeglied gefprocjen iver- 
den muß: Dtejer Mann hat aufgehört ein Chrift zu fein, gibt FEfus 
noch weiteren Bejcheid. Er erflärt, ob e3 fich dabei um einen nidts- 
fagenden Gemeindebefhluß oder um mehr handele. Was ihr binden 
werdet, jagt er. Die Sünger find angeredet. Vielleicht waren nur die 
Bmölfe zugegen. Aber daß fie hier nicht in ihrer Cigenfdaft als Apoftel, 
fondern als Gläubige in Betracht fommen, ift evident aus dem allge- 
meinen Charafter der Weifung der Berfe 15—17 und dem Wort 
éxxdnola. Was ift Hier mit „binden“ gemeint? Der Yufammenhang 
erflart es. &3 ift dasfelbe wie: jemand als einen Heiden und Zöllner 
anfehen, alfo: jemand das Chriftentum abfpreden, feine Simde für 
_ michtvergeben erklären. „Löfen“ heißt demgemäß: erflären, dak jemand 

die Sünden vergeben find. Und das Wichtige und Gewwaltige, was 
SEfus den Seinen mit einer feierlichen Verfiderung hier anzeigt, ift, 
dah ihr Nichtvergeben oder ihr Vergeben von Sünden im Himmel an- 
erfannt oder bon Gott ratifiziert werden wird, dak daher die Erflarung 
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einer Gemeinde Hinfichtlich eines vergeblich ermahnten, unbußfertigen 
Giinders: Er gehört JEfu nicht an, auch im Himmel gilt. Cine ie 
ernjte Sache ijt e8 doch um den Bann, den eine Gemeinde verhängt! 
Swar ijt ein unbußfertiger Sünder bom Himmelreich ausgefchloffen, 
auch wenn er nicht erfommuniziert wird bon einer Gemeinde; „mer nicht 
glaubt, der wird verdammt” Hat feine Anwendung auf ihn. Aber indent 
die Gemeinde einen folchen „bindet“, wird ihm bezeugt, daß er, gerade 
er, mit zu denen gehört, die der Richter in die Hölle Hineinftogen wird, 
falls fie nicht Buße tun; und er foll wifjen, daß Gott in diefem Handel 
au feiner Gemeinde fteht und ihn ihrem Ausspruch gemäß behandeln 
wird. Wndererfeits foll aber der in fich fchlagende Sünder aus diejen 
Worten FEfu den füßen Trojt ihöpfen, dak die Vergebung, die ihm die 
Gemeinde fpricht, Gottes Vergebung ijt. Nicht überflüffig ijt die Be- 
merfung, daß REfus bei feiner Ausfage über das Binden, refp. das 
Löjen, vborausfebt, dak die betreffende Perfon unbußfertig, rejp. buß- 
fertig ijt. Bon Fallen, wo die Gemeinde, etiva infolge eines Irrtums, 
einen Bußfertigen bannt oder einen Unbuffertigen Loft, fieht der HErr 
bier ab. 

3.19.20. „Wiederum fage ich euch als etwas Gemwifjes (dumv): 
Wenn zwei bon euch übereinfommen erden über irgendeine Sache, 
um melde fie auch bitten mögen, fie wird ihnen werden bon meinem 
Vater im Himmel. Denn imo zwei oder drei zufammengefommen find 
in bezug auf meinen Namen, dort bin ich in ihrer Mitte.“ Much diefe 
Worte jtehen in engem Zufammenhang mit dem ganzen vorhergehenden 
Abfchnitt. Der Gedanfengang ijt folgender: Wenn das Urteil der Ge- 
meinde über einen Sünder aud) im Himmel gilt, dann hat die Gemeinde 
eine ganz eritaunlide Macht. So ijt e3, jagt SEjus. Wo Chrijten 
gemeinfam handeln in Sachen des Neiches Gottes, fünnen fie eines 
befonderen Makes göttlichen Beijtandes verjichert fein. Das gilt bon 
dem Fall, wenn Chriften, und feien e3 auch nur aivei, gemeinfchaftlich 
Gott um eine Gace anrufen: ihr Gebet wird erhört werden. Und das 
begründet SEfus mit dem Hinweis darauf, dap, two givei oder drei „in 
feinem Namen“ berjammelt find, er zugegen ijt. Sit er nämlich an= 
mejend in ihrer Mitte und fleht gleichfam mit ihnen, dann wird ihnen 
ihre Bitte gewiß nicht vom himmlifden Vater abgejchlagen werden. 
Der Schluß, den die Fünger aus diefem allem ziehen follen, ift, daß ein 
bon der Gemeinde (alfo einer Anzahl Chriften) in Gottesfurdht unter 
Gebet gefaßter Befchluß über einen Sünder, entweder ihm die Sünde 
zu vergeben oder fie ihm nicht zu vergeben, ficher nicht Fraftlos ijt. — 3 
eilt JCfus, wenn auch mehr nebenbei, hier hin auf die Macht des ver- 
einten Gebet3, auf fein Zugegenfein, wenn feine Jünger fi) „in feinem 
Namen” verfammeln, und auf die große Wirfung, die feine Unter 
ftiibung ihres Gebet3 beim himmlischen Vater hat. 

Eis 10 Euov Övona wird verfchieden erklärt. Am beiten ijt e3 wohl, 
man überfebt: in bezug auf meinen Namen, das heißt, indem fie ge- 
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meinjchaftlicd meinen Namen befennen, fic) um meinen Namen fdaren. 
Man fann den Gedanken dann frei fo wiedergeben: mo givet oder drei 
aufammengefommen find als Chriften, in ihrer Eigenfdhaft als Sünger 
SEefu. ES geht daraus hervor, daß es fih hier um gottesdienftliche 
Bufammenfünfte handelt. 

8.21.22: „Dann trat Petrus hergu und fprah: HErr, wie 
oft foll fich mein Bruder an mir verfündigen und ich ihm vergeben? 
bis fiebenmal? AECfus fpricht gu ihm: Ich fage dix, nicht bis fieben- 
mal, fondern bis fiebzigmal fieben.” Die BVeranlaffung der Frage 
Petri ift unfdwer zu erfernen. GEjus hatte davon gefprocden, mie 
man dem fehlenden Bruder nadgehen müffe, um ihn gu retten. Darin 
fiegt jchon, daß, wenn der Bruder fic) an mir verfündigt, ich bereit 
fein miiffe, ihm gu vergeben. Die Frage erhebt fich aber: Wie oft? 
Muß diefe Bereitivilligfeit meinerfeit3 andauern ad infinitum, jelbit 
wenn fie gemigbraudht wird? Könnte man nicht etiva, fo meint 
Petrus, fiebenmal als ein rechtes Maß anfeben? Die Kommentare 
weifen darauf Hin, daß im Talmud dreimal als die nötige Zahl ge- 
nannt wird. AEfus antwortet: Multipliziere deine Bahl mit fiebzig. 
Das will er natürlich nicht buchftäblicd genommen haben; er twill viel= 
mehr durch die hohe Zahl anzeigen, daß der Chrift immerfort bereit fein 
müfje, zu vergeben. Ja, die Liebe wird nicht müde zu vergeben; fie 
vergibt auch einem Beleidiger, den wir fchließlich wie einen Heiden und 
Zoellner anfehen müffen. Und gerade die Liebe ift es, die ihm erflärt: 
Du bift nist mehr mein Bruder; denn durch dies ernite Wort mill fie 
ihn nocd retten. : 


Die Perifope ijt jo inhaltSreidh, dak obige Studie eine Anzahl 
Bunfte nur furg ftreifen fonnte. Wir haben e3 hier mit dem locus 
classicus für die Rirchengucdht gu tun. Früher oder fpäter follte ein 
Paftor diefen wichtigen Gegenftand auf Grund unfer3 Tertes ausführ- 
lic behandeln. Weife ware e3 aud, dann und wann nur einen Teil 
Diejes Abjchnitts auf einmal auszulegen. Die folgenden Themata etwa 
fonnten gebraucht werden: Was haben wir zu tun, wenn ein Bruder 
in der Gemeinde in Todfünde fällt? 1. Was unfere eigene Perjon be- 
trifft, jo haben wir ihm zu vergeben; 2. was ihn felbjt betrifft, fo haben 
wir ihn zunädhft allein und, Hilft das nicht, unter Herzuziehung von 
Mitchriften und der Gemeinde zu ermahnen, den Siindentweg zu berz 
lafjen. — Die Liebe gegen den gefallenen Bruder betveift fich darin, daß 
fie 1. ihm vergibt, 2. ihn zu retten fucht. — Warum hat eine Gemeinde 
Kirchenzucht zu üben? 1. Um Gottes willen, weil er e8 der Gemeinde 

geboten und ihr Binde» und Löfefchlüffel gegeben hat; 2. um des Gez 
fallenen willen, um ihn nämlich zu gewinnen. — Die gottgetwollte 
Kirhenzudt: 1. ihre Stufen; 2. die hohe Bedeutung des fchlieglich ge- 
fallten Urteils. — Vom Verhängen de3 Bannes: 1. Wer verhängt ihn? 
2. Was find die Vorausjebungen dafür? 4. 


rT 
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Dispofitionen über die neue epiftolifche Perifopenreife der 
Synodalfonferenz. 


Vierter Sonntag nad Trinitatis. 
Apoft.7, 54—8, 3. 


Vor feinem Abjchied hatte der Heiland feinen Züngern den Auf 
trag gegeben, feine Zeugen zu fein bis an das Ende der Welt. Zugleich 
hatte er ihnen aber nicht verfchiviegen, daß dies Zeugen für fie viel Ver- 
folgung bedeuten würde. Das traf ja aud fehr bald ein. Der Jünger 
war nicht beijer als fein Meifter. Yn unferm Tert fagt St. Qufas uns 
einiges aus diefer Zeit. 

Der erfte Märtyrer und die erjte Chriitenverfolgung. 

1. Der erfte Martyrer. 

a. 8.54: „Da fie jolche3” uj. Was? Die Predigt de} Ste- 
phanus. Was war feine Anklage? BW. 53. Das war Y8rael$ und 
jonderlich auch der Führer Israels Schande, daß fie das Gefeb, diefe 
gewaltige Offenbarung des Willens Gottes, durch weldje fie felig werden 
wollten, nicht gehalten hatten. Dad hielt ihnen Stephanus vor, und 
Das ärgerte fie. — Das pflegt gewöhnlich fo zu gehen. Der Gefebes- 
mens rühmt fich des Gejebes, halt e3 aber natitrlicgh nit und will 
eS auch nicht fo gebraucjen, wie Gott e3 haben will. Er wird aud 
recht ärgerlich, wenn man ihm das vorhält. „Sie biffen die Zähne gu- 
jammen über ihn.“ Bal. Bi. 35, 16. 

b. Die Offenbarung, die Stephanus zuteil wurde, 8.55. Um 
feinem treuen Zeugen den Mut noch zu jtärfen, läßt der HErr ihn feine 
Herrlichkeit fhauen, die Herrlichkeit, die er al3 der erhöhte Heiland jest 
bei dem Vater hat. Er zeigt fich ihm in der allertröftligiten Geftalt, 
als „des Menjden Sohn“. Der Steht zur Rechten des Vaters, in des 
Vaters Kraft, die zugleich feine Kraft ijt als des erhöhten Menjchen- 
fohnes, und ftrecdt feinen treuen Befenner die Hände entgegen zum 
Willfommen. 

Go gibt der treue Heiland auch heute noch den Seinen, wenn auch 
nicht immer Bifionen, tie fich Die Schwärmer fo gerne rühmen, jo dod 
Stunden und Augenblide der Erquidung in der Anfechtung. Aber auch 
felbjt wenn uns feine befonderen Crjdeinungen und Gefichte zuteil 
werden: mir haben ein feftes prophetifches Wort. 

ce. Die Steinigung, B. 56—58a. Die grimmen Feinde Gottes 
wollen auch von diefer hohen Offenbarung nichts milfen; für fie ijt das 
alles Lajterung. In Wut und Troß halten fie die Ohren gu und ftiirgen 
fich auf ihn wie eine Meute wilder Hunde aüf das edle Wild. Gie ftoßen 
ifn zur Stadt hinaus als einen Menfchen, den man nicht in der Be- 
haufung der Menfchen lajjen darf. Wie fein Heiland, fo foll auch er 
fterben außer dem Lager, Hebr. 13,125. Als Gotteslajterer foll er 
den Steinwürfen auögefebt werden. 
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Das ift wiederum ein Schaufpiel, das fich noch oft in der Welt- 
gefhichte wiederholt hat. Die Sceiterhaufen des Mittelalters, die 
geheime und offenbare Reindfdaft, der ein ehrlicher Chrijt oft aus- 
gefeßt ift, ift ja nur eine Abart. Man fann einem Menfden auch das 
eben leid machen, ohne ihn gerade zu jteinigen. Wie oft milffen nicht 
unfere jungen Chriften Chrifti Schmad tragen und fommen in große 
Verfucdung! Wir wollen Gott gwar dankbar fein für feine Gnade, die 
uns bisher als Kirche bor Bedrüdung bewahrt hat, aber auch unfere 
Augen nicht verfchliegen vor der Not unferer Brüder. 

d. Stephanus’ Gebet und Fürbitte, 8.586. 59. Durd den Hei- 
Yigen Geift geitärft, befahl Stephanus feine Seele dem Heiland, der fie 
erfauft hatte mit jeinem Blut. Uber befonders wichtig ift feine Für- 
bitte für die Feinde, auch für den, der eine Lujt hatte an feinem Tode. 
Welch foftlide Frucht: Saulus zum Paulus gemadt! — O daß mir 
Doc) auch fo für die Feinde beten fünnten ohne alle Bitterfeitl Der 
rechte Märtyrer ijt nicht gu bedauern — der bedarf der Fürbitte 
night —, fondern die Leute, die ihn martern. 

e. Stephanus’ Tod, VB. 59b. Er entfchlief. Wohl hatte es den 
Anfdein, als ob er als ein bon Gott Verfluchter gejteinigt worden fet, 
aber er ftarb als ein Rind Gottes. Der Heiland ließ jeinen Diener die 
grimmen Schmerzen de3 Todes durch Steiniqung gar nicht fühlen. 
eein janft und jtille entfchlief er. — Wuch der fdreclidjte und jdmah- 
fichite Tod fann der Seele nicht fchaden. Wir find in Gottes Hand. 

2. Die erjte Chriftenverfolgung. 

a. Der Anfang der Verfolgung, V. 1. 2. Dur den Tod des 
Stephanus fam die Verfolgung zum Ausbrud; die Feindfhaft war 
immer da. Die Muttergemeinde in Serufalem mußte aud als eine 
rechte Mutter die Verfolgung zuerjt fpiiren. Serufalem mußte auch 
bier des HErrn Wort wahr machen, Matth.23. Bon Zion gingen die 
Boten des Evangeliums aus in alle Lander, aber Zion jelbit hatte 
feinen Segen davon. Wenn die Einwohner FYerujalems nur da now 
auf ide Heil bedacht gewefen wären! 

Wie Ferujalem in Verblendung wider die Diener Chrifti miitete, 
fo hat fpäter der Teufel immer wieder willige Hände gefunden, die den 
Zeugen Ehrifti zum Tode halfen. Wie es in Serufalem nicht jchwer 
wurde, das Volf gegen die Chriften aufzuhegen, jo hat der Satan fpäter 
noch oft leichtes Spiel gehabt. Diefe offenbar zuerjt fpontane Erregung 
wider die Chrijten wurde aber gar bald planmäßig durchgeführt durch 
Anitiften des Sauls. 

b. Gaulus’ Wüten wider die Gemeinde, B.3. Gaul zerftdrte die 
Gemeinde. Cr meinte eS bitterböfe. Bei ihm war es nicht Aufregung, 
_ fondern ein planmäßiges Verfahren. Er bediente fi der weltlichen 
und geijtliden Obrigkeit. Cr fpürte die Chrijten auf mie ein Blut- 
Hund und feheute bor nichts zurüd. — Sa, der Hab gegen das 
Wort der Wahrheit hat oft merfwürdige Früchte gezeitigt. Auch fpäter 
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bat jih die Satansfreundin, die große Hure, der weltlichen Macht be- 
dient, um Chriftt Werk in feinen Dienern zu hindern. Dak wir Chri- 
ften do bon den Feinden des Changeliums etwas Shitem Yernen 
möchten! Denen ift in der Wut gegen Chriftum nichts zu teuer, nichts 
au viel, und wir find oft fo fniceriq und geben dann noch das wenige 
fo planlos aus. Die Kinder diefer Welt find eben immer nod Flüger 
als die Kinder des Lichts in ihrem Gefchlecht. 

Möge das Beifpiel des Stephanus uns reizen zum fröhlichen Be- 
fennen, und möge Saulus in feinem Eifer für die falfdhe Sache uns 
ein Vorbild jein zum rechten Eifer im Werf des HErrn! S HI. 


Sedhfter Sonntag nad) Trinitatis. 
Rom. 6, 12—18. 


Der Heilige Geijt jagt 2 Kor. 6, 8—10 von den Chriften gar 
Merfwürdiges aus: lauter Gegenjabe, Widerfprüde. Chriften find 
eben merfiwürdige Menjchen. Die Welt fann fie nicht verftehen. Des- 
halb verachtet und haft fie jie. Die Chrijten find eben nicht bon der 
Welt. Sie leben in der Welt und find doch von der Welt ganz ab= 
gegrenzt, in einem eigenen Neiche, das auch nicht bon diefer Welt ift. 
Sie haben ihren eigenen, unfichtbaren König, der aber jtet3 in ihrer 
Mitte, ja in ihnen wohnt, jie regiert, [hüst und erhält. Sie haben ihre 
bon der Welt grundbverfchiedenen Gefebe, Necdhte und Sitten — einen 
der Welt ganz unfaßliden Dienst. Kurz, der Chriftenttand ift nach dem 
Urteil der Welt voll Widerjprüchhe. Der heutige Lert zeigt auch 


Den fcheinbaren Widerjprud im Chriftenitand. 
1. Ein Stand herrlidjter Freiheit; 
2. ein Stand feligfter Knedtidaft. 


1 


a. 8.12. Die Herrihaft der Sünde itt gebroden. 
Ehriften find ja mit Chrifto durch die Taufe geftorben und in feinen 
Zod begraben. So find fie befreit bon der Schuld und Strafe der 
Sünde, aber auch bon deren Herrfdaft. Chriftus ftarb in ihren Siün- 
den, ftand aber auf ohne ihre Sünden. „In der Taufe haben fie 
Chriftum angezogen“ und all jein Heil. Sie find fein eigen geworden; 
er, nicht mehr die Sünde, ift fortan ihr Herr. Ihm dienen fie. Die 
Sünde hat feinerlei Geiwalt mehr über fie. Sie find der Sünde und 
die Simde ift ihnen tot. Der Heilige Geijt hat fie zu feinem Tempel 
erforen. Gr hat fein Werf in ihnen. In Chrifto und durch ihn find 
fie Herren geworden über alle ihre Feinde. Yur gu bejtehen brauchen 
fie in diefer ihrer herrlichen, teuererfauften und erfämpften Freiheit. 
Die Sünde fann in ihnen nicht herrjchen, wenn fie e3 nicht freitvillig 
zulafjen. — Wohl ift die Sitnde noch in ihnen, Flebt ihnen immerdar an. 
Das fühlen fie täglih. Die Sindenhuft jteigt oft gar mächtig in ihrem 
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Fleifhe auf wie ein revoltierender Gflabe; aber wer wird dem zu 
Willen fein? Cin Chrift doch nicht in feiner mächtigen Kraft! Freilich 
ijt unfer fterblider und darum fdtwader, gebrechlider Leib leicht ge- 
neigt, Dem Sündendrang nachgugeben, wie wir jo oft an uns felbft zu 
unferm Schreden erfahren. Da heift e3 wachen und wehren, feft wider- 
ftehen, damit wir nicht wieder in Shmachpolle Anehtihaft geraten, aus 
Der wir fo teuer erfauft find. Auch hier gilt: Fortwahrende Wachjam- 
feit ijt der Preis der Freiheit. Wir brauchen e3 nicht gugulajfen, dap 
unfer Leib den Lüften Gehorfam leijtet. Wir find imftande, die Lüfte 
zu dämpfen. Wer feinen Lüften Gehorjam leiftet, tut e3 freiwillig; 
er beugt feinen Macken — nicht weil er muß, fondern weil er mill 
— unter das Joh der Sünde. Der Herr gibt fi) zum Knecht des 
Rnedtes her. Schmachboll, jo feine Freiheit zu verfchleudern! Chri- 
ften, ihr jeid freigemadt; bewahrt eure fojtbare Freiheit! Laßt die 
Sünde nicht wieder Herr werden in euch! Widerjteht der Luft! 

b. 6. 18a. Haltet die Glieder des Leibes in hei- 
ligen Shranfen! Cure Glieder find die Waffen, beifer, die 
Werfzeuge, eures Leibes. Gebt fie nicht her, Ungerechtigkeit gu üben! 
/,Ungeredhtigfeit” in unferm Lert ijt alles, was dem Willen Gottes Laut 
feines Gefebe3 zumider ijt. Leiht eure Glieder nicht der Sündenluft 
zum 'Dienft, fo daß fie fic) Durch die Glieder ausmwirfen fann! Cure 
Glieder gehören Gott und find Tempel des Heiligen Geiftes, 1 Kor. 
6,19. Diefe dürft ihr Chrijten nicht verumreinigen lafjen, denn fie 
find auch geheiligt und gereinigt dur) das Waflerbad im Wort. Tut 
ihr e3 dennod, fo tut ihr e3 freiwillig, und ihr verliert eure Freiheit 
bon der Herrichaft der Sünde. Begebt feins eurer Glieder zu Waffen 
der Ungerechtigkeit: nicht die Ohren, jchandbare Worte und frivolen 
Scherz zu hören; nicht die Augen, Shandbare Dinge zu jehen, 3.2. in 
Theatern und Tanzjalen; nicht euren Mund, faules Gejdhwag zu reden, 
Zügen und Verleumdungen auszufpreden; nicht eure Füße, dak fie 
euch dahin tragen, imo die Spotter und Sündenfnedte fiBen; nicht eure 
Hände, daß fie Dem Yachiten Schaden tun an feinem Leib, Leben oder 
Eigentum! Das Hiewe fie zum jchmußigiten Sflavendienit hergeben. 
— Das ziemt fich doch nicht für Kinder Gottes, die durch Ehriftum von 
der Herrjdaft der Sünde befreit worden find. MS in Sünden Tote 
traten wir in diefe Welt ein. Die Sünde hatte ung in BefiB genommen. 
Gott hat ung lebendig gemacht durch die Neugeburt. Da wurden wir 
der Sünde entrifjen. Wie follten mir uns nun unfer Leben lang 
fheuen, zur Sündenfnehtihaft guriidgufehren! Nur ein Hund frift 
wieder, was ex gefpeit hat. Das hieße dem ausgefahrenen unfauberen 
Geift das Haus jchmüden und ihn einladen, mit fieben feymußigeren 
 Geiftern Einzug bei uns zu halten. 

ec. 8.14.15. Die Kraft zur Freiheit. „Die Sünde wird 
nicht bereichen fonnen über eu.“ Chriften herrjden vielmehr iiber 
die Sünde. Nur durch ploblicen Überfall, wenn der Chrift nicht macht 
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und betet, wirft die Sünde ihn nieder. Cr aber entreift fich fofort 
durch Bue der Gewalt der Sünde. Das erfordert große Kraft. Diefe 
Kraft gibt nit das Gefes mit feinem Fordern, Drohen und Ver- 
dammen; im Gegenteil, durchs Gejeb wird die Sünde nur noch mache 
tiger, Rim. 7,5. Das Gefeß richtet nur Born an und tötet, e3 erz 
bittert den Menjchen gegen Gott und fein Gefet. Die Gnade gibt die 
Kraft, in der gejchenkten Freiheit bon der Sünde zu leben, Phil. 4, 13; 
2,13. Unjer Glaube ijt der Sieg, der die Welt und auch die Sünde 
überwindet, 1305.5,4. Weil mir Chrijto angehören, jo: Gal. 5, 24. 
Su Chrifto find wir eine neue Kreatur, 2 Kor. 5,17; 1Nor. 6,20. 
Weil: Lied 71,3; 76,3.4; 89,15, jo fann die Sünde nicht in den 
Ehriften herrfchen, weil fie im Befib der herrliden Freiheit von der 
Knedhtidhaft der Sünde find — aber auch nur fo lange. 


2. 


a.8.16b. Die fhredlidhe Anehtihaft. Hier wird eine 
allgemeine, allgemein al3 gültig anerfannte Regel aufgeitellt. So ift 
e3 auch im geijtlihen Leben. Betont wird der freiwillige Ge- 
borfam. Wer fich freiwillig jemandem zum Knecht ergibt, indem er 
feinen Befehlen Gehorjam leijtet, darf fich nicht über Knechtichaft be- 
ichweren und beflagen; er hat es jelbit verfchuldet. Das Losfommen ist 
aber fchiver. — Das gilt im hödjiten Mae, wenn fich ein Chrift wieder 
der Giinde als ihr Sflave ergibt. Wus eigener Kraft fann diefem 
Herrn niemand entrinnen. Cine fhredlide Knedtihaft! Viele Sün- 
dendiener efelt ihr Sünden- und Schandleben an, aber dabon [o$= 
fommen fönnen fie nicht. Immer tiefer peitjcht fie ihr Treiber hinein; 
Verzweiflung ijt das Ende. Das ift der Fluch) der bofen Tat, daß fie 
nur Böfes fann gebären. Schredlich ijt e3, wie Whab und Sfebel unter 
die Siinde berfauft zu fein, nur Übels tun zu fonnen. Wer jolde in 
Siündenfetten fic) Windende gejehen hat, dem fdaudert vor joldem 
Dienjt. Wir alle haben jchon folche gejehen, die Hier bereits allem 
leijh ein Greuel find. Gott betwahre einen jeden unter uns aus 
Gnaden und durch die Macht feiner Starfe bor dem NRiicffall in jolche 
Kneht{dhaft! Hier gilt nicht: Cinmal ijt feinmal, jondern fehr oft: 
Ginmal für allemal — verloren! 

b. 16b.13b. Die feligfte Rnedht{ Haft. Gott und der 
Gerechtigfett dienen ift feligite Knechtidhaft. Gott ift ja der allerbejte 
HErr. Er gibt uns alles nach den drei Artifeln. (Darlegen!) Wer 
dort bor Gottes Thron ftehen will im ewigen Dienft, der macht hier 
den eriten Anfang, ihm gu dienen in ewiger Gerechtigkeit, Unfehuld und 
Geligfeit; deifen Wandel ijt hier jon im Himmel; der fchidt Hier 
fchon fein Herze dahinein, wo eS ewig wünfjcht gu fein; der lebt nicht 
fich jelbit, fondern Gotte. Cr preift ihn Hier jchon mit einem heiligen 
Leben. Zu dem Biweck fleht er täglich die jteben Bitten. (Nach „Wie 
geihieht da3?“) Er begibt feine Glieder zum Dienst der Gerechtigkeit: 


238 Outlines on Free Texts. 


an dem Näcdften und zum Bau des Gnadenreiches. (Zeige, miel) 
Dazu läßt ihn Gott ja nur noch in diefer Welt nach feiner Befehrung. 
Selig ijt diefer Dienft in fics felbft und im Hinblid auf den ber- 
heipenen Gnadenlohn. Gelig, wer mit Obadja in Wahrheit 
fprecen fann: „Dein Knecht fürchtet den HErrn fehr bon Jugend auf“! 
ce. 8.17.18. Gott fei Dan! Gelige Menfchen, die Chriften! 
Auch fie waren bon Natur Nnedhte der Sünde. Sie waren es; Gott 
fet Danf, fie find es nicht mehr. Gott hat fie freigemacht von der aller- 
fehrectlichjten Herrichaft, die es gibt. Sie find nun, folange fie in 
Wahrheit Chriften, Kinder Gottes, bleiben, gehorfam der Gerechtigfett 
— gehorjam, und gwar von Herzen, dem Vorbild der Lehre, dem Epan= 
gelium, im Glauben. Gie find dem Evangelium ergeben. Dadurd) 
find wir Chrijten tnnerlic& — nicht, wie Heuchler, nur auperlid — 
bon der Sünde [03; innerlich, bon ganzem Herzen, freiwillig, mit Luft 
und Liebe, dienen wir Gott nach feinem Willen im Wort. Kein Chrift 
Yaßt feinen oder anderer Menihen Willen und Tun Maßitab feines 
Tuns fein. Gottes Wille ift feines neuen Menjchen Wille, der Maß- 
ftab, nach dem er fich richtet, auch feinem Fleifd zum Troß. Gott ift 
ihm Borbild, denn er ijt Gottes Kind. Nach Gottes Regel richtet er 
fein Leben ein. Freilich, ergriffen hat er es noch nicht, ijt auch noc 
nicht vollfommen, wird e3 bier auch nicht; aber er jagt ifm nach, Phil. 
3,12. Cbrijten dienen Gott willig in heiligem Schmuck; fein Wort ijt 
ihnen foftlicer als Gold und füher denn Honig. Gelige Knedtfchaft, 
die hier {chon herrlicjte Freiheit ijt und in jelige Freiheit dorten führt! 
Diefer Dienjt der Gerechtigkeit ift den wahren Chrijten, wie D. Stöd- 
hardt jchreibt, zur Gewohnheit, zur gweiten Natur getworden. 
Richt aus uns, Herr; deine Gnadengabe ijt das! Gott fet Dank, 
daß wir frei geworden find von der Schredensherrfhaft der Giinde! 
Köftlihe Freiheit! Gott jet Lob, daß wir Knechte geworden find der 
Gerechtigkeit und Gottes jelbft! Seligite Knecht{chaft! Wohl uns hier 
und dort, wenn wir im Stande folder Freiheit und folder Knecht} daft 
ausharren bi ana Endel Wir beten: Lied 249,10; 263,3. 
R. Piehler. 
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EPH. 6, 12. 


The doctrine of the good angels is very comforting. We know 
ourselves under their protection. Guardian angels hover over our 
little ones. 

The Bible, for our warning, teaches us also that evil angels ever 


— stand ready to assail and crush us. Let us learn to know these foes. 


THE EVIL ANGELS. 
1. Thew person; 2. Their work. 
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1. 


Spirits. “We wrestle not against flesh and blood.” Not a friendly 
combat between man and man on the golf-field, tennis-court, etc., 
nor an encounter with thugs or highwaymen, but a struggle with 
unseen forces, “spiritual wickedness.” A hand-to-hand encounter 
may be bitter and tedious, but a fight with an invisible opponent is 
all the more soul-racking. 

Evil angels. “Wickedness.” Not so created by God. “Abode 
not in the truth.” John 8,44. “Kept not their first estate, but left 
their own habitation.” Jude 6. Their depravity is of their own 
making. We are face to face with enemies whose every sinew, 
thought, and design is saturated with evil. Incomparable iniquity. 

Powerful enemies. Because of their great numbers. Sufficient 
reinforcements in hell so that one woman was possessed of seven 
devils. Luke 8,2; ep. 11,26. — Because of their individual prowess. 
“Roaring lion.” 1 Pet. 5, 8. 9.— Because of their resourcefulness. 
“Wiles of the devil.” Eph.6,11. Can appear as “an angel of light.” 
2 Cor. 11,14. “Father of lies.” John 8,44. What nefarious schemes 
defaulters, embezzlers, bucket-shopsters, and bank-robbers have in- 
vented! To what destructive purposes men have used the lie! But 
the devil is a past master in these arts. Numberless pitfalls. How 
cunningly he assailed Jesus! Matt. 4, 1—11.— Because of their 
organization. Under Satan, the devil, the tempter, there are “prin- 
cipalities and powers.” The devil does not do his fell business in 
a haphazard way. 

Evil angels have their realm. “The rulers of the darkness of 
this world.” The world of sin, apostasy, infidelity, enmity against 
God, is the devil’s kingdom. “In high places,” in the heavenly places, 
meaning under the sky or in the air. “The prince of the power of 
the air.” Eph. 2,2. Jesus calls him “the prince of this world.” John 
16,11. He is not a pretender, not a doll-king, but a real ruler, has 
absolute sway in his realm. Under the yoke of sin he holds his 
pitiful subjects in abject serfdom. They are “the children of the 
Wicked One.” Matt. 18,38; cp. John 8,44; Eph. 2, 2. 

Their doom is sealed forever. “Reserved ... unto the judgment’ 
of the Great Day.” Jude 6; ep. Matt. 25,41; 2 Pet.2,4. Their first 
estate higher than that of man; hence, by their fall they became 
devils. Man became a sinner, but not a devil. Redemption for man 
through the blood of Christ, but not for the evil angels. 

Holy Scriptures distinctly aver the existence of personal evil 
angels. But the doctrine of Satanology is frowned upon and ruled 
off the floor by our Sadducees of to-day, the Modernists. They 
class evil angels with nymphs, fairies, brownies, goblins, elves, and 
gnomes. They call the devil a product of the “bungling ignorance 
of primitive man,” existing only “in the embryo mind in man.” 
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They say: “Satan represents our own weaknesses, our vices and sins, 
our constant struggle against animal heredity.” Mrs. Eddy, Science 
and Health, p.103: “The Apostle Paul refers to the personification 
of evil as the ‘god of this world.” Ibid., p. 534, she calls the devil 
“the mythological material intelligence” and “material sense.” Ibid., 
p. 584, the definition: “Devil, evil; a lie; error; neither corporeality 
nor mind; animal magnetism; the lust of the flesh”; ete. Such 
gainsayers of God’s Word only prove that they are inspired by 
the devil. 
2. 

The evil angels did not keep their first estate, but left their own 
habitation. Thus they departed from God and became His sworn 
enemies. Their every effort is bent upon destroying God’s kingdom 
and making His good designs null and void. 

Unable to do violence to God in His august majesty and infinite 
power, they direct their shafts of bloodthirsty revenge against His 
creatures. The devil revels in the destruction and devastation and 
torture of animals and human beings. The thorn in the flesh of 
St. Paul. 2 Cor. 12,7. The poor victims possessed of the devil, Matt. 
8, 28; 9, 32; 12,22; Mark 5, 2.3; 9, 20. 22; Luke 8, 27. Devils 
destroyed the swine, Mark 5, 12. 13; Job’s possessions, Job 2. 
Tornadoes, floods, earthquakes, holocausts, pests, and the like are the 
devil’s delight and handiwork. 

The impious children of this world, according to body and soul, 
are already in his power, but not the Christians. “We wrestle.” 
“That ye may be able to stand,” etc. Eph.6,11. “Your adversary.” 
1 Pet. 5,8. He is the accuser of Christians. Rev. 12,10; Job 1, 9—11; 
2,4.5. The believers are in Christ by faith in Him, their Redeemer; 
but the devil, the “murderer from the beginning,” would rob them 
of this treasure and thus destroy their souls. The lie is his weapon. 
He seeks to distort and contradict God’s Word. He deceived our 
first parents. He twisted God’s Word in the temptation of Jesus. 

Our comfort is that Christ has overcome the devil. 1 John 3,8; 
Heb. 2, 14.15. The devil is held in everlasting chains. We are de- 
livered out of the hands of our enemies, also of the devil. Luke 1, 74. 
We can laugh at his accusations and defy hell. 1 Cor. 10, 13. Under 
God the devil must be as docile as a lamb, for he must humbly ask 
for permission even when he desires to enter swine. 

A dog held in leash by a chain is still dangerous. We must keep 
out of its reach. The devil in chains is still able to destroy us. 
Heed 1 Pet.5,8.9. Resist in the faith grounded upon God’s Word, 
_and the devil will be powerless. Note how Jesus completely silenced 
him. The Word of God was Jesus’ weapon against all human and 
all infernal enemies. Follow His example. 

Evil angels do exist and do carry on their destructive work, 
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especially that of destroying men’s souls by filling their hearts with 
unbelief. That is the doctrine of the Bible This you must believe. 
Heed not such harmful vaporings as were prominently featured in 
a widely read newspaper: “Satan, or Beelzebub, or Lucifer, or Old 
Nick, or whatever you choose to call him, is actually the creation of 
thought. And as thought of an ignorant kind made him, so thought 
of a better kind can destroy him.” Denounce the infidelity of to-day. 
Thus you become the victor over Satan. (Cf. Synodalbericht Mittl. 
Distr., 26; Mich., 39; Hom. Mac., 37, 69.) 0.C.A.B. 


PS. 17, 15. 

Man is a marvelous creature of God, the crown of His creation. 
Ps. 139,14. Of the creation of man the Book of Genesis gives us 
a detailed account: 1) The deliberation on the part of the Holy 
Trinity that preceded man’s creation, Gen.1,26; 2) the forming of 
man, by God, out of the dust of the ground, Gen. 2,7; 3) the “breath 
of life,” l.c. How different is this record of the work of creation 
from that which modern evolutionists have invented! Contrast 
the two. 

Indeed, man is not a creature developed from the brute through 
stages of long and slow progression, but he is God’s own handiwork, 
made in His image. Scripture emphasizes this fact. Gen.1,26: “In 
Our image, after Our likeness.” V.27: “In His own image, in the 
image of God.” What does Scripture mean by these terms? It will 
be well for us to consider this question; for there is much mis- 
understanding and confusion, and Scripture desires that we under- 
stand this doctrine concerning the image of God, since it is given 
for our instruction and comfort. 2 Tim.3,16. Let us consider 


THE IMAGE OF GOD. 


1. Before the Fall; 
2. After the Fall and in the state of restoration; 
3. In the state of glory. 


Ai 

a. Text: “I shall be satisfied, when I awake, with Thy likeness.” 
The psalmist here speaks of the state of perfection in eternal glory. 
In heaven the blessed saints will again possess what man lost through 
the Fall —the likeness of God. It will be their greatest bliss to see 
God and to possess His likeness. 

b. What is the likeness, the image, of God? Scripture employs 
these terms in a twofold sense.- In a wider sense it denotes every- 
thing by which man resembles God, Gen. 1, 26.27; “omnia, in quibus 
conformitas quaedam hominis cum Deo, Archetypo, locum habet,” 
such as: “the spiritual existence of the human soul, the fact that it 


possesses the powers of intellect and will, also the immortality of the 
16 
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body, and the general dominion of man over the creatures.” (Dr. Dau, 
Lectures, Gen. 9,6.) —In its strict, proper, and intended sense the 
image of God denotes 1) concreated spiritual wisdom and knowledge. 
Col. 3,10. Before the Fall, man knew God, understood the proper 
worship of God, and knew that he must lead a just and holy life. 
Gen. 2, 23. 24; 3,2.3. 2) Again, it denotes perfect righteousness, 
goodness, and holiness. Eph. 4,24; Eccl. 7, 29. 

ce. God, indeed, made man “wonderfully.” Ps. 139, 14. Both 
Adam and Eve (Gen. 1,27; 5,1.2) were created in God’s own like- 
ness, after His image, in wisdom, holiness, and righteousness. Our 
first parents were in a state of perfection, in which they knew God, 
loved Him, and served Him unto His pleasing. In this we see God’s 
matchless mercy and love. God made man “very good.” Gen. 1, 
27—31. Oh, how matchless is His love! — Let us beware of the lies 
by which Satan would deceive our souls, such as evolution, ete.! 


ee 


a. Alas, man did not retain the image of God. Text: “I shall 
be satisfied, when I awake, with Thy likeness.” This implies the 
thought that man by nature is without the likeness of God. Its com- 
plete restoration will come in heaven. — How this loss of the image 
of God came about, we are told in the Book of Genesis. Eve, tempted 
by Satan (Gen. 3, 13; 1 Tim. 2, 14), and Adam voluntarily trans- 
gressed God’s commandment (Gen. 3, 6; Rom. 5, 19) and through 
this sin fell from the state of perfection (Gen. 3, 7—10), lost God’s 
image (Rom. 5, 12), became entirely depraved in spiritual death 
(Gen. 2,17; 3,19; Eph.2,1.3) and subject to temporal death and 
eternal damnation (Rom. 6,23; Gen.3,19; Rom.5,18). The effects 
of this Fall: John 3,6; Gen.6,5; 4,1.8; Eph.4,18; 1 Cor. 2,14; 
Rom. 8,7; Ps.14,3; Rom. 7,14). Through the Fall, man has com- 
pletely lost the concreated wisdom and knowledge, holiness and right- 
eousness — the image of God. 

b. However, God has had mercy upon sinful and condemned man. 
Gen. 3, 15.— God’s plans of salvation. Eph. 1, 3—6; John 3, 16; 
1 Cor. 1, 30. — Justification by faith in Christ, the Redeemer of the 
world. Rom. 5, 1—6.— Blessed are all who believe in Christ! In them 
the image of God is restored, Col. 3,10; Eph. 4, 23.24; 1 Pet.1,15; 
1 Thess. 5,23; by the work of the Holy Spirit, Rom. 8,14; through 
the means of grace, Titus 3,5; 2 Tim. 3,16.17; Rom. 12, 1.— True, 
in this life this renewal is imperfect. Rom. 7,18; Heb. 12,1; Rom. 
7, 21. 23—25; 1 John 1,8; Matt. 6, 1.— Nevertheless, in the power 
_of faith and by the strength of God the Holy Ghost it is progressive. 
The believer increases in knowledge, in holiness and righteousness, 
as by faith he walks in Christ. Col. 2,6; Eph.5,8; 2,10; 2 Cor. 9,8; 
Phil. 4,13; John 15,5. Daily the believer must put off the old man, 
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Col.3,9; Eph.4,22.25; and walk in the newness of life, Rom. 6, 
4.11; Eph.1,17.18;. Col.1,9.11; 2 Pet.3,18; 1 Cor.1,5; Eph.4, 
13.14; Phil.1,9; Eph.1,17; Gal. 5,16. 24. 

Application. — Blessed are all who through faith have been born 
again unto the new spiritual life. In them the image of God — 
spiritual knowledge, holiness, righteousness — is being renewed. — 
Practical applications. Let us examine ourselves. 


3. 

Text: “As for me, I will behold Thy face in righteousness.” 
What a glorious promise! The glorified believer will see God. 
1 John 3,2; Job 19,6; Matt.5,8; John 17,24; Rev. 21,3; Phil. 
1,23; 1 Thess. 4, 17.— He will be like God. 1 John 3,2; text: “with 
Thy likeness.” There will be perfect knowledge. 1 Cor. 12, 2. 4; 
13,10.12. There will be perfect holiness and righteousness. 1 Cor. 
15, 26. 54; 2 Tim. 4, 7.8; 1 Pet. 1,4; Heb. 12, 23. There will be 
perfect bliss. Rev. 14,13; 21,4; Is. 60,20; 35,10; Ps. 126, 2.3; 
Rev. 4,10.11; 5, 8—12. 

Application. — In closing, let us review the lessons: 1) what 
the image of God is; 2) how it is restored through faith in this 
life, and perfectly and in glory when the believer has achieved the 
end of his faith, the salvation of his soul.— We adore the infinite 
grace and mercy of God in our creation, restoration, and final glorifi- 
eation. Again, we humble ourselves as we consider how before the 
Fall, after the Fall, and in heaven we owe God’s image entirely to 
Him. — Lastly, having through faith received the earnest of our 
eternal salvation, we long for the perfect life with God and Christ 
in heaven, striving each day to put off the old man of sin and to 
put on the new man, which after God is created in true righteousness 
and holiness, and saying with the psalmist: Text. Oh, what 
a glorious hope! 

St. Louis, Mo. Joun THEODORE MUELLER. 


PS. 145, 15—17. 
God is the Creator. First Article. God, however, did not with- 
draw himself from His work of creation. Deism. “For by Him were 
all things created, ... and by Him all things consist.” Col. 1, 16. 17. 


DIVINE PROVIDENCE. 
1. For whom God provides; 2. The manner in which God provides. 
1. 
a. The objects of God’s providence. “All,” “every living thing.” 
Text. Insect and worm, cattle and sheep, man and beast, rich and 


poor, governments and nations. 
-b. The helplessness of the creature, of the worm crawling on the 
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earth, the insect driven in storm, the sheep erring on its way, the 
infant on its mother’s bosom, man, despite modern inventions, espe- 
cially in the face of a thunderstorm, earthquake, pestilence, in the 
throes of death. Man cannot create one lungful of air, one drop of 
water, one grain of wheat. Cannot say what will be to-morrow. 
Helplessness of governments and nations. Thus with “all,” “every 
living thing.” 

ce. All are dependent on God. “The eyes of all wait upon Thee,” 
as a dog for the crust in his master’s hand, as fruit on the branches 
and roots of the tree, as the wing of the eagle on the air to sustain 
it, as flower on dew and rain. The whole universe would pass out of 
existence if its needs and wants were not supplied by God. 

d. God provides for all, for man and beast, good and evil. “God 
gives daily bread also to the wicked.” “He maketh His sun to rise 
on the evil and on the good and sendeth rain on the just and on the 
unjust.” The man who defies his Maker receives the air he breathes 
from God; if he writes a book or preaches a sermon to destroy the 
faith, he must accept every gift he possesses as a bounty of Provi- 
dence. Whether you are on a mountain or in a desert, in sunlit or 
dark valleys, by day and by night, in health and sickness, in life 
and death, time and eternity, the Lord is your keeper, also of your 
dear ones far away or on dangerous ways. Elijah at Cherith; Hagar 
and Ishmael in the desert; Jeremiah in the well; Paul shipwrecked. 
Comfort. Text. 

e. It is a divine providence, God, the Triune God, who satisfies 
the desire of every living thing. Not a god made of mud or fashioned 
by the imagination of man. John 5,17—19; Eph.1, 20—23; 4,10. 
It is God, your Redeemer, Savior, to whose loving bosom you are to 
entrust yourself. 

2. 

a. God has the power to provide by His omnipotent will. He is 
omniscient, omnipotent. Nothing impossible with God. Deut. 8,3; 
Matt.4,4. Thus Jesus was sustained forty days, Matt.4,2; Luke 
4,2; Elijah, 1 Kings 19, 8; Moses, Ex. 34, 28. Miracles: Leper 
healed, Matt. 8,2; Peter’s mother-in-law, Matt. 8,14; widow’s son at 
Nain, Luke 7,14. God’s arm is not shortened to-day. 

b. Ordinarily, however, God provides through means. They who 
labor build the house, yet God builds it. Ps.127,1. Thus the worm 
crawls, man walks, the sun shines, the grain grows, as God supplies 
power. Medicine heals, bread nourishes, as God endows it with 
beneficent properties. We are limited to these means and are to 
_—use them step by step with our intelligence, reason, and conscience, 
with foresight and industry; for in that manner the Lord opens His 
hand, satisfies our needs and wants, and bestows His abundant 
blessings. 
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e. Does God in His providence cooperate with the sinner on his 
evil way? God is holy and has no pleasure in wickedness. His com- 
mandments “Thou shalt not!” forbid sin in every form. God often 
hinders the evil designs of men. Gen. 20,1ff. After evil acts have 
been committed contrary to His will, He often diverts them to serve 
a good purpose. Selling of Joseph; see Gen. 50, 20. Babylonian 
captivity to bring light to the East. Persecution of the Church to 
spread the Gospel.— Although God holds the sinner accountable 
for his deeds, His providence, nevertheless, overrides the sinfulness 
of individuals, the iniquity of nations, the corruptness of govern- 
ments, unrighteous wars, and the like, and makes them serve His 
purpose. His plans must carry. He must conquer. Certainly, 
without Him man cannot live, move, or have his being, Acts 17, 28; 
yet God cooperates with the unlawful acts of man only in as far as 
they are acts, not inasmuch as these acts are sinful, Acts 4, 27. 28; 
Ps.5,4—7. Text, v.17. 

In His vindictive justice God often so governs men that He 
punishes sin with sin and the sinner with sinners. Rom. 1, 24. 28; 
2 Thess. 2,11.12. Text, v.17. (Cp. Pieper, Dogmatik, p. 595ff.) 

All the combined brains of finite men, however, cannot compre- 
hend the infinite God nor His works. With a childlike confidence 
we, who trust in God, our Savior, for our redemption also cast our- 


selves on His bosom and confess: “I believe that God... . preserves 
me.” Text. 
Cleveland, O. | EEE I H. W. BARTELS. 
GEN. 50, 20. 


Left altogether and only to its own resources, the mind of man, 
in observing the complex course of human events and misfortunes, 
has never gotten, and never will get, beyond Solomon’s conclusion in 
the Book of Ecclesiastes: “Vanity of vanities, all is vanity,” Eccl. 1, 
2.13.14, ete. But the mind of the Christian, enlightened by the 
Spirit of God, can be at peace; for the Christian believes that God, 
who created and preserves all things, Col. 1,16.17, also governs and 
directs and guides and rules and reigns over all things. Yea, in 
spite of all appearances to the contrary, the Christian believes that 
this government of the universe is good and kind and beneficent, 
Matt. 5,45; Acts 14,17, because God is Love, 1 John 4,8.16. Yea, 
more; all appearances to the contrary notwithstanding, the Christian 
believes: Rom. 8, 28. 

In our text, one of the best known and most admired in the 
Old Testament, Joseph, to whose life story the Bible devotes some 
fourteen chapters, voices the deep conviction that God in His 
gracious providence even overruled a most heartlessly evil deed com- 
mitted against him by his brothers, so that it turned out to be of 


246 Outlines on Free Texts. 


great benefit to him and “much people” These words of Joseph 
reveal such wonderful faith, and such great peace of mind, that we 
involuntarily covet and crave such a state of mind as was his. 

Here, then, is a subject which invites the mind of the Christian 
to eager study: — 


GOD’S SPECIAL CARE OF HIS SAINTS. 
It presents to us 
1. A profound mystery of faith; 2. A glorious solution. 


1. 


Context. Joseph spoke these words to his brothers, who after 
the death of their father Jacob came to ask his forgiveness for the 
evil they had done to him. 

a. Joseph is not deceiving himself as to the facts in the case. 
Faith, real faith, does not and cannot brook illusions. “There is 
nothing either good or bad but thinking makes it so,” one of the 
pet quotations of Christian Science, is false. No; Joseph is con- 
vinced: “Ye thought [lzt., “meant”; same Hebrew verb as in suc- 
ceeding statement] evil against me.” There was no denying the fact. 
As is so often the case in this poor world, brothers planned evil 
designs against a brother, and for no other reason than that he was 
loved by his father and by God and “brought unto his father their 
evil report.” Gen. 37, 1ff. For no other reason did they hate and 
reject him, selling him, when he was seventeen years old, into slavery, 
for twenty shekels of silver, to a caravan of Ishmaelites. Deprived 
of his home and civil honor, Joseph is taken to far-away Egypt, 
a victim of his brothers’ hate. Their deed was evil as to its motive, 
nature, and intended consequence. In similar manner all of God’s 
children have ever had to suffer in greater or lesser measure the 
hatred and enmity of wicked enemies, e.g., children of Israel in 
Egypt; David and Saul; Paul (esp. Acts 23), etc. 

b. But as we behold Joseph, the God-fearing son of Jacob, in “the 
anguish of his soul, beseeching his brothers, and they would not 
hear,” Gen. 42, 21, the question involuntarily arises in our mind, 
Why does God permit such a heartless deed to be done to His child? 
Jacob, his earthly father, is not present; he does not know what a sad 
misfortune is befalling his beloved son and hence cannot prevent it. 
But God, whom Joseph feared and served, is present; He knows 
what evil is being perpetrated upon him; furthermore, God is able 
to deliver him, Dan. 3,17, being omnipotent; also, He is a God of 
love and mercy, “a very present Help in trouble,” Ps. 46,1. Why, 
then, does He not keep this evil from Joseph? How can a loving 
God refrain from using his omnipotence in behalf of His mal- 
treated child? 
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e. The fact is that in Joseph’s case God did not keep this evil 
from him as He did in the case of Abimelech, king of Gerar, Gen. 20, 
and others. Yet we must pause to remind ourselves that, while God 
permitted this evil to overtake Joseph, He did not will his brothers’ 
sin. God never wills sin; for He, the thrice Holy, has given the 
command to every man: “Thou shalt not kill.” And Joseph’s brothers 
(Gen. 42, 21.22; 50,17) admit and confess, as does every guilty con- 
science, that they sinned and did evil, without imputing any guilt 
whatsoever to God for not hindering them from committing that evil 
deed. Cf. also David, Ps.51; Judas, Matt. 27, 4. 

d. But, continuing our problem, God permitted still another evil 
to come upon Joseph, namely, that of being committed to prison and 
confined there for years, in consequence of the false accusation of 
Potiphar’s adulterous wife. Why? Why does God permit humilia- 
tion, suffering, persecution, and torture to be inflicted upon His 
people by their enemies? Why does the omnipotent and loving God 
at all suffer evil to overtake us at times? This is the mystery of our 
faith in God’s special care for us, His saints. Does the Bible shed no 
light whatsoever on this mystery of our faith? As our mind grapples 
with the great problem of evil in relation to God’s special care for 
His children, we turn to Joseph himself to hear how he views the 
whole matter. While his brothers indeed “meant” evil against him, 
God “meant it for good.” There is no “vexation of spirit” (Keel. 
1,17) in Joseph; peace reigns in his mind. 


2. 


Is it possible? The distress of soul (Gen. 42, 21), the separation 
from home and country, the weary years in prison, the fact of his 
being unable to commune with his loving father for so long a time 
(N.B. the Bible does not explain why he did not or could not com- 
municate with him), did God mean all these things for good? Why, 
the very man who suffered all this humiliation and these trials 
says so. Our text shows us that God, whose ways are not our ways 
(Is. 55, 8. 9), extends His government, His providence, also to the 
evil intents of men. While God did not will the evil of Joseph’s 
brethren, yet, when it was committed, He directed its consequences 
and overruled the evil for good and in this way “cared for” Joseph. 

a. Joseph was “saved alive’; what is more, he was elevated to 
a position second only to Pharaoh in honor and power. Ps. 126, 4.5. 
As we see from his own view of his “chastening,” it “yielded the 
peaceable fruit of righteousness.” Heb. 12,11. His misfortunes were 
indeed blessings in disguise. Cf. also the ‘wonderful blessing Jacob 
gave to Joseph. Gen. 49, 22—26. 

b. But Joseph is not thinking primarily of himself. “God meant 
it unto good, to bring to pass, as it is this day, to save much people 
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alive” His removal to Egypt actually saved the lives of the chosen 
tribes of Israel. Joseph became the instrument in God’s hands of 
preparing a temporary home for the elect nation. Thus for the wel- 
fare of the very brothers who were guilty of a heartless injustice 
against Joseph, God overruled their evil act. Surely they tasted and 
saw that the Lord is good. Ps. 34, 8. 

e. These words of Joseph have ever been applied also to Joseph’s 
antitype— Christ. Yea, the profound truth of Joseph’s words is even 
more evident in the case of Christ’s suffering. God permitted the 
brethren of Christ “according to the flesh” to deliver Him to the 
Gentiles to be crucified; but God so overruled their crime for good 
that again, and in an infinitely higher and more blessed sense, “much 
people” was, is, and will be “saved alive,” eternally. Verily, we must 
exclaim with Paul: Rom. 11, 33—35. 

d. As Joseph spoke kindly to his brothers and comforted them 
(Gen. 50, 21), so Christ, our Savior from eternal famine, says to us: 
“Fear not, O ye of little faith!” For, as Paul says: Rom. 8, 31b. 32. 
SiG a8: 

Such being God’s providential care for us, such being His kind 
intention toward us, to wit, “for good,” let us, when trials of faith 
assail us, not say, God has forsaken, me, but rather cast all our care 
upon Him, ete. 1 Pet.5,7. This, then, is the glorious, though partial, 
solution of our mystery why God, who “cares for’ His saints, permits 
them at times to suffer evil; it is “for good.” Text and Rom. 8, 28; 
Ps. 37, 5. — Ps. 91,10 (no “real” evil). 

Conclusion. — Thus, while we may not always experience the 
same tangible and palpable fulfilment of God’s promises of His 
gracious providence for His saints which Joseph was privileged to 
experience, while we in this matter “now see through a glass, darkly,” 
1 Cor. 13, 12, yet, whate’er betides, we should feel secure in this con- 
viction, that “God means it unto good”; yea, we know that “all things 
work together for good to them that love God,” Rom. 8, 28, and sing: 
Hymn 507. 

Concordia, Mo. O. Wm. Wismar. 


Poor Preaching. 


False teaching is not the only cause of poor preaching. There 
may be abominable preaching even “where the Word of God is taught 
in its truth and purity.” And that there is many an effort at 
preaching even among us of which the workman needeth to be 
~ ashamed is proved by the many complaints that we hear. Travelers 
usually are inclined to speak well of what they see and hear in other 
towns. When they return to their homes and relate with evident 
depression of spirit what meager and unsatisfactory preaching they 
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have heard, one is inclined to believe that they have reason for their 
complaints. From one place there came the message that the congre- 
gation was glad to hear a student preach without the manuscript, 
for their pastor constantly used the manuscript and did not even 
manage this performance well. While listening to another of these 
stories of sadness, there came to our desk the following by a layman 
of our Synod: — 

“In the course of the last three or four months a number of 
articles have appeared in our church-papers about the growth of our 
Lutheran Church, rather, more properly speaking, about its lack of 
growth. Besides the activity of our spiritual enemies a number of 
reasons have been adduced to account for this retarding of our 
progress: decline in immigration, neglect of the young people, 
change of language, insufficient publicity, failure to follow up mem- — 
bers moving away, carelessness in missionary work, lack of money 
for new churches, etc. 

“One shortcoming, however, was not mentioned, although in my 
opinion it is responsible for tremendous losses, particularly among 
the, humanly speaking, more desirable members of our Church. 
I know that it will be considered presumptuous for a layman like 
myself to call attention to this fault, but perhaps it would be for 
the benefit of everybody concerned if it were discussed frankly and 
with definite suggestions for improvement. 

“T refer to poor preaching. 

“Some time ago I visited one of our Lutheran churches whose 
pastor had impressed me very favorably on several occasions when 
I had met him outside of his pulpit. Accordingly I awaited his 
sermon with pleasant expectations. But I was most keenly dis- 
appointed. At frequent intervals in his discourse there were long 
pauses when he seemed to be racking his brains for ideas and words. 
Then a sentence was spoken hurriedly; then repeated; then repeated 
again with slight variation. That particular thought was quite 
negligible in the general order of his speech, but this repetition gave 
it an emphasis that had hardly been accorded to the announcement 
of the topic of the day. He talked on; a few unimportant observa- 
tions followed, — they could not be dignified by the name of ideas, 
they were mere padding. Ah, a life-saver! He has thought of 
quoting a hymn; of course it is ‘Rock of Ages.” Then he went back 
to his stumbling. Great was our relief when he finally decided 
to stop. 

“Of course, this pastor may have had an unusually busy week, 
or a sick child at home, or some other perfectly good excuse for the 
performance he gave us. So we went again, but heard the same sort 
ef sermon. We are not surprised that his congregation does not grow 
as it ought to. 


\ 
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“There is another difficulty, however, greater and more deep- 
seated than this open and notorious shirking. Some pastors go into 
the pulpit and deliver a nicely flowing, smooth talk and still are 
guilty of extreme neglect of duty. 

“They fail to say anything. 

“There seems to have developed among us a well-defined circle 
of ideas, a sort of storeroom of thoughts, which are permissible in 
sermons. These and no others. I am not referring to our remarkable 
unanimity in doctrine; that is something we are to be congratulated 
upon. I want it to be distinetly understood that I am not pleading 
for toleration of false teaching or variety in doctrine when I complain 


of this narrow compass of ideas. The circle is very much smaller 


than the Confessions of our Church and still smaller than the contents 
of Scripture. Large areas of perfectly orthodox thought are never 
touched on in the sermons we hear. There seems to be lack of 
initiative, or is it fear of trying anything that has not been done 
over and over? Do they fear to utter a thought that has not been 
used time and time again by every U. A. ©. clergyman in the 
country? 

“This inhibition does not apply merely to the principal ideas 
that are treated by some pastors, the themes about which they speak, 
but it extends also to the plan, the pattern, and to the execution and 
details of the discourse. The similes, the illustrations, the pious 
anecdotes, the turns of phrase and expression are frequently molded 
on the same block. .. . : 

“This makes, of course, for the extensive use of generalities. 
The commonplaces are employed, or shall we say, whatever is em- 
ployed becomes commonplace? There is a lack of vivid and signifi- 
cant detail; the whole sermon is trite. 

“And worse than that, it is stereotype. After a while it seems 
that when you have heard one of a pastor’s sermons, you have heard 
almost all. And still worse, a suspicion creeps upon you that you 
know what sort of a talk will be given by almost any other Lutheran 
pastor on almost any other theme. You can usually tell what his 
theme will be too. A sort of copy-book method has been evolved. 


“As in a copy-book, too, the copies grow worse, the farther down 


the page you go. Sermons are becoming more trite. Are we like 
the Ugly Duckling to swim around in a small water-hole till the ice 
forms on the edge and the pond grows smaller? Are we to fear 
that soon our pastor will be frozen tight? 

“Many lay members are growing weary,—let us not deceive 


ourselves about that. They do not go to church so often. Some remain 


away. They visit the services of some other denomination. The 
clergyman there preaches a sermon that requires expert theological 
knowledge to convince one that it is heresy. Besides, he has some 
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ideas. We go there again. And the Lutheran Church does not grow. 
An acquaintance of mine told me some time ago, ‘Yes, our Pastor X. 
is a fine fellow, but he doesn’t say anything’ This man has since 
joined a different denomination. Another declared, ‘I do not get 
anything out of Rev. Y’s sermons,’ and left the fold. Still another 
asked me, “Why should I go to that church? You are only bored and 
angered by those sermons.” Another said, ‘Whenever I go to this 
church, I feel, “There! I’ve done my duty.” I do not get any spir- 
itual benefit, any uplift, out of it.’ 

“Yes, I know one’s faith can be strengthened even by a poor 
sermon, and a pleasantly intellectual stimulus is not a prerequisite 
for sanctification. I know that it is our duty to attend services re- 
gardless of our likes and dislikes. But the fact remains that poor 
preaching is driving people away from our Church and is not at- 
tracting strangers. 

“But what are we going to do about it? The remedy can be 
given in one word, but like so many other perfectly obvious remedies 
it is not so easy to apply. It is simply: work. 

“No doubt our pastors have a great deal of work to do already, 
much more than they ought to have. Especially is this the case in 
large cities like ours. There are visits to the sick, meetings of the 
men’s club, young men’s club, junior club, missionary work, canvass 
of the unchurched, ladies’ aid, girls’ club, hospital work, athletic 
associations, clerical committees, etc. It is important work, most of 
it, and everybody seems to be heartily in favor of it. | 

“But after all, the sermon’s the thing. The paint on your auto- 
mobile may be dazzling, the upholstery luxurious, there may be 
head-lights and tail-lights and spot-lights galore, balloon tires and 
four-wheel brakes; but if the car won’t run, it doesn’t get you 
anywhere. The business of an automobile is to run, and the business 
of a church is to preach. 

“Tn each sermon the pastor ought to give the impression that he 
has done some work, some reading, some writing, some thinking for 
this particular sermon. We must feel that he has chosen a subject 
which needs to be explained to his congregation; that he has himself 
mastered it, not merely years ago when it first came to his attention, 
but that he has gone over it again for this discourse; that he has 
worked it over in his mind until he is thoroughly familiar with it. 
Then he has thought about the best way of presenting it to his 
hearers; for even a subject most familiar to the speaker may demand 
great skill for proper presentation to an audience. One of my 
teachers used to insist that the chief problem for a teacher and, we 
may add, for a preacher is to keep one lesson ‘from testifying to 
another,’ that is to say, from imitating it. 

“But besides giving the impression that he has worked for each 
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particular sermon, a pastor ought also to show evidence of having 
done some general reading and thinking since he left school. I would 
like to know that my spiritual adviser was taking an intelligent 
interest in religious matters, that he was really qualified to speak 
about problems of belief and conduct and not merely repeating like 
a parrot the topics in which he was drilled at school. Has he read 
any worth-while books in the last five years? Has there been any 
advance in his religious knowledge, any conscious strengthening of 
his faith, or has he stood still? Is he growing warmer, or is he 
growing colder? 

“Of course, this growth presupposes that there be something to 
grow on, a good education and preparation for the ministry. The 
governing bodies of our Synod have the solemn duty to see to it that 
the candidates for the ministry are properly qualified. 

“We might here raise the question whether our educational 
system is in the best possible shape. Is it thorough enough? Is it 
efficient? Does it encourage initiative and originality? Does it 
create a desire to grow through hard work, or does it condone lazy 
habits of thought? 

“We might also ask whether the students of theology in our 
schools take full advantage of their opportunities. You can hardly 
expect a pastor to take an interest in things of the Spirit if at the 
seminary he devoted most of his time and energy to things other 
than his studies. Sports and school activities have their place in 
the general scheme of things, but if a man intends to spend his life 
in dealing with spiritual and mental values, in fairness to his future 
charges he ought to do his duty in his preparatory years. We want 
no pastors with the mental outlook of college freshmen. No perpetual 
undergraduates in the pulpit!” (To be concluded.) 


The Value of Routine. 


Routine gradually stamps out reluctance in us, so that we lie 
down under it as we do under any other inevitable and waste no 
time or friction in halting and rebelling. When the chaotic masses 


of the primal creation were first lumped into shapely globes and 


then set in the bondage of definite orbits and precise timekeeping, 
day and night forever, I can imagine that they did not enjoy it 
and would have sulked and possibly did sulk in the privacy of their 
own minds. But what was the use? The course of created things 
was established and started, and there they were in the whirl of it. 
So sulking died out, just as the minister’s groanings over his first 
sermons died out, as the routine that he had chosen for life went 
on, and as his groanings over his first pastor-work died out. Rou- 
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tine kills groanings, and the good breath thus saved is turned into 
work. I have certain days in the week when I make parish calls, 
I will suppose; a certain day or days when I attend to odds and 
ends; certain mornings when I write; certain hours when I receive 
the human family, certain hours when I pray; certain times when 
I fast; certain times when I take exercise; certain times when I cast 
overboard all work, empty myself of intentions, and float round in 
a vacuum. I framed out my time in this manner years and years 
ago, I will still suppose, and now the question of times and seasons 
never comes up. It is fast-time, say. Well, if I had not my routine 
established, I should beg off sometimes. There is nothing in fasting 
that is congenial to the bodily appetites. What they like is eating. 
And where a person is born very fleshly, they like eating first rate. 
So I incline to beg-off. And I not merely beg, but I reason. An in- 
genious man can see a good many alluring arguments for not fasting, 
So I might spend a week debating the question, procrastinating, 
shivering on the brink, wondering whether I had better ever begin. 
So in the matter of calls, I had rather read a book. And in the 
matter of my prayer, my newspaper has just come in, or my sensi- 
bilities are dull, or I am somehow in a mysterious inertia. Now the 
non-routine man fritters away half his time, petting his own re- 
luctancies, his indisposition to take up tasks and disagreeable duties; 
whereas, if his allotment of time from his God were clearly pro- 
grammed and foreordained, when this or that duty arrived, he would 
moye to it with something very like spontaneity. Take it as respects 
the choice of topics for sermons. Many ministers spend almost as 
much time hunting topics or selecting topics from those which they 
have hunted down, as they do in unfolding them; and withal, this 
hunting business is much more vexatious and killing than unfold- 
ing is. Supposing now this topic-hunter had a prearranged general 
order of topics. Supposing he was a Christian-year man. Supposing 
he was a doctrinal preacher and worked up a course of doctrinal 
sermons once in so long.... Do you not see that that ends hunting, 
in the main? When a thing is nailed right on to a man by a pre- 
seribed order, he has nothing to do but take it. and make the best 
of it and spend not a minute in further search or in grumbling. 
You might imagine that a forced topic would breed grumbling, but 
it does not. Routine men find that it does not. ... No doubt, 
each man of us ought to go to his duty in each case of duty by 
the pull, in part at least, of great motives consciously in him at 
the moment; and if we live long enough and the grace of God to 
us-ward fails not, we shall eventually find ourselves in that state; 
a state so blessed that it is hard to wait for its coming; but at 
present, as a matter of fact, we all have our lethargies, when the 
pull, in us and on us, of motives is feeble; and in these low times, 
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rather than that we totally come short and leave our duty undone, 

it is well if we are started forth by the simple nudge and joggle of 

routine; fasting, for instance, because the time for fasting has 

come, calling on the parishioners because it is the day for it, praying 

because it is the hour for prayer, and not because we so want to do. 
N. J. BURTON, in Lectures on Preaching. 
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Riteratar. 


Am Verlag des Concordia Publishing House, St. Louis, Mo., ift erfhienen: 


1. Synovdalberidt des Alberta- und Britifh Columbia-Diftrifts der Miffouri- 
fynode. 1924. Preis: 27 Cts. 


Ein fehrreiches Referat aus der Feder P. Shippanowsfis über Kirche und Amt 
ijt, wenn auch nur den Hauptgedanfen nach, in diefem Bericht enthalten. Bn- 
tereffant und wichtig ift u. a. auch der Bericht der Schulbehörde. 


9. Statistical Year-Book of the Ev. Luth. Synod of Missouri, Ohio, and 
Other States for the Year 1924. Price, $1.00. 


The work of the Missouri Synod in figures, compiled by the expert and 
careful hands of Pastor E. Eckhardt. Features of the book not so well 
known are the following: It offers information on the missions of the 
Missouri Synod, its educational institutions, the activities of its Board 
of Support, its General Relief Board, and its Church Extension Board; 
it enumerates the larger societies within our synodical body, such as the 
American Luther League, the Lutheran Laymen’s League, and especially 
the Walther League; it lists the publications within the Missouri Synod 
and the charitable institutions in the Synodical Conference, ete. Get the 
book especially for the purpose of aiding you in preparing sermons on the 
missions of our Church. A, 


Sm Verlag von Johannes Herrmann, Zwidau, Sadfen, ift 
erjchienen: 


1. Der große Welt- und Menfchenbetrug dourd da päpftlihe Subeljahr. 
Von D. F. Pieper. Preis: 10 Cts. 
Dies ift ein Whdruc der trefflichen Abhandlung D. Piepers in „Lehre und 
Wehre” über diefen Gegenstand. 


2. Das große Heimweh. Von D. €. M. Zorn. Preis: 10 Cts. 


Eine populäre Betrachtung des DVerlangens der Chriften nach der ewigen 
Seligfeit auf Grund von 2 Kor. 5, 1—8. 


3. Zwei biblifche Volfsfchaufpiele der Neformationzzeit. Cin Vortrag von 
Prof. D. Dr. 9. Clemen. Preis: 10 Cts. 
Der Verfaffer gibt Hier intereffanten Auffchluß über einige biblifche NWolfs- 
Iehaufpiele, die in der zweiten Hälfte des jechzehnten Jahrhunderts in Deutfchland 
aufgeführt wurden. 


4. Gottes Reidy, der Chriften Hoffnung und der Welt Träume. Der Chilias- 
Sayan Licht der Bibel. Von Heinridh Ebeling, Dr. phil. Preis: 
v8 Sts, 

_—  Diefjer längere Wuffak erjcheint hier in zweiter Auflage. Bn ausgezeichneter 

Weije werden die einjchlägigen Fragen und Bibelftellen befprochen. Ganz be- 

fonders ijt hervorzuheben, daß die Sprüche des Alten Teftaments, auf die die 

Chiliaften fic) jo gern berufen, hier griindlich erörtert werden. Diefe 82 Seiten 

umfaffende Schrift jei beftens empfohlen! U. 
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MISSION SECTION. 


Foreign-Tongue Missions. 


Seeking religious and political. freedom, many of the people of 
the provinces formerly a part of Russia emigrated to America, chiefly 
to the United States. Many of these immigrants confessed the 
Lutheran faith. Coming to this country and being without spiritual 
advice, they were in danger of falling a prey to false teachers. 
Recognizing this danger and in obedience to the command of God to 
preach the Gospel in every language, our Synod set about to find men 
able to preach to these people in their own tongue. That was the 
beginning of this branch of Synod’s mission endeavor, which is called 
the Foreign-tongue Mission in America. 

At present the Gospel is preached to the Letts, Esthonians, 
Lithuanians, Poles, Finns, Slovaks, and Italians. For some time we 
also ministered to the Persians. At present the number of pastors 
and missionaries is 14. They are serving about 5,000 souls at 
50 stations, counting those places which are served at irregular 
intervals only. Many of these Christians, especially the youth, are 
provided for by pastors of our local churches. 


Esthonian and Lettish Missions. 


In 1892 the Rev. A. Biewend, of Boston, Mass., organized this 
mission in that city. For four years he served the people as best 
he could. Then the Rey. Rebane came to Boston, filled with the 
desire to serve his countrymen. Being able to speak the Esthonian 
and the Lett languages, he was called to serve in both. He organized 
the Lett congregation and from Boston did mission-work in other 
cities. Soon stations were founded in Newport, Philadelphia, and 
Baltimore. While he was at Boston, the cry of his countrymen came 
from the Northwest, to come and preach to them, some of whom had 
not heard the Gospel-message in their mother-tongue for many years. 
In 1897 Rebane made an extensive trip and organized stations at 
Cleveland, Chicago, Dakota, and in Canada. In the following year 
he again went out and founded two stations in Wisconsin. Mean- 
while other calls for the Word of God had come from Western 
Canada, Minnesota, North Dakota, Oregon, and California. 

After a few years the Rev. Sillak entered into the work, and then 
this large territory could be divided. Rev. Sillak took over the 
Northwest. A little later Rev. Ballod took over California. In 1907 
the Lettish Rev. Yurawitz was graduated from our Seminary at 
Springfield, Ill., and was assigned the field at Chicago and in Wis- 
consin. Originally this mission had been conducted under the 
auspices of the Eastern District. In 1899 it was offered to, and 
accepted by, Synod. 
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Owing to Socialism, sectarianism, and the late war, many sad 
defections occurred. The hardest blows were the death of Rebane in 
1911, and of Ballod in 1913. The work among the Esthonians was 
then put in charge of our missionary among the Finns, the Rev. ©. 
Klemmer. The present status of our Lettish Mission is: Rev. C. F. 
Buchroth at Boston, with stations at Sunderland and Bridgewater, 
Mass., and East Lempster, N.H. He also makes annual mission-trips 
to the Dakotas, Minnesota, and Canada. Rev. J.Graudin, at Phila- 
delphia and New York City. Rev. A. Zetzer at Chicago, with an 
occasional visit to Gleason, Wis. 


Lithuanian Mission. 


This mission also had its beginning in the East. Already when 
still a student at our Springfield Seminary, the Rev. H.S. Brustat 
made preaching trips to Boston and to Chicago. After his gradua- 
tion in 1903 he was called into the work at Boston as the first mis- 
sionary and is still active. He soon established stations at Brooklyn, 
Philadelphia, Baltimore, Cleveland, and Naugatuck. Soon after that 
the Rev. Drignat was called, who took over Brooklyn, Philadelphia, 
Seranton, and Baltimore. The Eastern District, which had fostered 
this work from the beginning, turned it over to Synod in 1908. 

The mission in Chicago was organized in 1912 and put in charge 
of the Rev. Razokas. Soon a congregation could be founded, which 
is now in a flourishing condition. Razokas also served Cleveland, O., 
and Sheboygan, Wis. He died in 1921. -Drignat had died a few 
years earlier. Thus the Lithuanian Mission in the course of time 
passed through troubled waters. Deaths and frequent changes of 
pastorate have left their impress on the work. The ranks were filled 
by Rev. G. Matzat, Rev. Kories, Rev. Yurksaitis, and Rev. Rozak, some 
of whom are no longer in our service. The present staff is: Rev. G. 
Matzat, Maspeth, L. I., also serving Bridgeport, Conn., Naugatuck 
and New Haven, Conn. Rev. H.S. Brustat, Philadelphia, Pa., also 
serving congregations at Scranton, N.J., and Baltimore, Md. Rey. J. 
Rozak, Chicago, also serving at Waukegan. 


Polish Mission. 


The Polish Mission owes its beginning to the Rev. F. Sattelmeier, 
pastor of a large Polish-German congregation at Scranton, Pa. Many 
requests had come to him for services on the part of Lutheran Poles 
in various sections of the country. As he was unable to do justice 
to all calls, he reported the condition of affairs to the Eastern 


District, in which he lived at that time. This was in the early part 


of the present century. The Eastern District was quick to respond, 
and very soon the Rey. Mikulski was called as the first real missionary. 
He succeeded in establishing stations at Baltimore, Philadelphia, 
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New York, Trenton, Buffalo and Pittsburgh, Pa. After only a year 
missions were established also at Detroit and Saginaw, Mich., and 
the Rev. Mikulski was given charge of them. The Rev. Tober was 
then called for the stations in the East, but was unable to stand up 
under the stress of travel and soon resigned. In 1911 the Rev. Sattel- 
meier was put in charge of these stations, leaving his charge at 
Seranton. About the same time the Rev. Hein was called to the 
missions in Manitoba and Saskatchewan. New missions were opened 
in 1914 in Chicago and in Wyoming. The Rev. J. Olszar took charge 
of the former, and the Rev. Wyppich of the latter. Many changes 
occurred since 1917. The Rev. Hein returned to the States. His 
station was put in charge of Missionary Wyppich. Missionary Sat- 
telmeier returned to his former congregation at Scranton. The Rey. 
Dawidowski was called to the mission at Baltimore and Missionary 
Nikolaiski to Trenton. After a few years the congregation at 
Baltimore was again made vacant by the death of the pastor, and 
the resignation of the pastor of the Trenton congregation had to 
be requested. Meanwhile Missionary Olszar accepted a call to Min- 
nesota. Missionary Mikulski resigned his charges at Detroit and 
Saginaw. Wyppich also returned to the States. In this manner 
many of the important stations were deprived of the care of a pastor 
and naturally declined. The remaining missionaries again had to be 
shifted around in order to salvage as much of the former work as 
possible. The present status is: Rev. Jos. Olszar, Baltimore, Md. 
(Colgate), supplying Philadelphia and Disputanta, Va. The Rev. 
Theo. R. Fehlau, Trenton, N.J., supplying New York, Philadelphia, 
Bayonne, and Fire Island, N.J. Rev. Theo. Engel, Chicago. The 
Canadian charges are vacant, but are supplied by neighboring pastors. 
The congregation of the Rev. S. Mlotkowski, Chicago, receives a sub- 
sidy for a schoolteacher, but belongs to the Northern Illinois District. 
Finnish Mission. 

Shortly before the war it was reported to the Board that a large 
number of Lutheran Finns had settled in Arizona and were working 
in copper mines. Investigation disclosed that many of them were 
rabid Socialists and spurned the Word of God. Near Bisbee, how- 
ever, brighter opportunities seemed to offer themselves. The Rev. C. 
Klemmer, a graduate of our Seminary at Springfield, who is an 
Esthonian by birth, was put in charge of the work. At first blush it 
seemed as though this mission would be eminently successful. The 
people even built a neat house of worship. After some time the 
Socialists came and destroyed all the work. On a mission-trip to 
the East Missionary Klemmer found quite a number of Finn and 
Esthonian settlements and requested to be transferred, which was 
readily done by the Board. However, also here he encountered the 
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Socialistic trouble. It would seem that these people are especially 
given to this heresy. When the war came with its evil effects espe- 
cially on these Europeans, Missionary Klemmer found himself almost 
without a field. Though serving the mission as much as possible, he 
earned his living by working at a trade. Recently, however, the 
prospects appear to be much brighter, and the missionary will be 
asked again to devote all his time to the mission. He is stationed 
at Bogota, N. J., and tries to reach people in New York and vicinity. 


Persian Mission. 


In 1911 it was reported that large colonies of Persians were in 
Eastern cities and that they were easily accessible. The Rev. John 
Pascha applied for membership in our Synod and after being duly 
examined was received and put in charge of this work, in which he 
had already labored. His work appeared to be crowned with fine 
success when he took ill and died. His son P. Pascha was called to 
fill the position of the father. After laboring for some time he also 
was overtaken by death. The fragments of this once so promising 
mission are now fostered by the Rev. A. v. Schlichten, Yonkers, N. Y. 
Hopes that a mission might be opened in Chicago were not fulfilled. 


Slovak Mission. 


Mission-work among the Lutheran Slovaks is carried on by the 
Slovak Evangelical Lutheran Synod of America, which is united with 
us in the Synodical Conference. However, in 1912 the Board was 
requested to engage also in this work, and Synod later sanctioned 
the resolution of the Board to favor the petitioners. A station was 
opened at Detroit, and the Rev. J. Kolarik was called as the first 
missionary. Very soon a congregation could be organized. When 
a little later Rev. Kolarik accepted a call into the Slovak Synod, his 
congregation was put in charge of the Rev. J. M. Marcis. When the 
congregation again became vacant in 1914 through removal, the Rer. 
A. Daniel succeeded to the pastorate and has served with great success 
ever since. Very soon after its organization the congregation bought 
a piece of land for a church, which has meanwhile been built, and 
is now altogether self-sustaining. 

Another very flourishing mission is that of the Rev. G. Pankuch, 
who has charge of the Eastern section of the country. He serves 
missions at Staffordville, West Wilmington, and Andover, Conn.; 
Victory Mills and Palmer, N.J.; and Passage, R.I. He is being 
subsidized since 1922. 

Italian Mission. 

For many years our pastors have tried to gain an entrance to 
the thousands of Italians who have come to this country. Sporadie 
attempts were made in various sections of the East. When the Rev. 
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A. Bongarzone, a former Roman Catholic priest, who had separated 
from Rome for conscientious reasons and who was doing independent 
work among the Italians in West Hoboken, applied to us for admis- 
sion, the opportunity was welcomed to engage in this new branch of 
mission-work. The New York and New Jersey Conference recom- 
mended the brother, and in 1916 we could take over his station. 
Divine services and Sunday-school are held by him at two places 
every Sunday, and a great deal of the week is devoted to house-to- 
house work. As many as 200 of these visits have been made a month. 
His work is chiefly in West Hoboken and in Jersey City. Englewood, 
N.J. has also been attacked. The greatest difficulty is encountered 
in this work by lack of church-buildings. By the kind help of the 
brethren in the East a chapel could be erected at Englewood. The 
dedication took place on the 19th of April, 1925. 


Foreign-tongue Missions present very peculiar difficulties, among 
which the greatest is the lack of men equipped to do the work in the 
sense of the Lord. Where there are so many foreign languages as 
in our own States, we ought to have far more workers than at present. 
Our young brethren all over the country ought to keep their eyes 
open as to the possibilities in their section of the land and ought 
immediately to engage in language study if it is apparent that our 
foreign fellow-citizens cannot be reached through the medium of 
the English language. We must not wait until the unchurched come 
to us, but must take steps to go to them. In most cases they will 
not seek the Gospel. We must be prepared to offer it. Yes, we lack 
money and have lacked it in the past. This has been a very serious 
handicap to our work. But we are sure the Lord will provide, if we 
will only be faithful to go through the open doors around us. The 
East is full of opportunities. Rentals are excessively high. Salaries 
must be adequate. But all that must not deter us. These people are 
redeemed with the blood of Christ, and He earnestly desires their 
salvation. Us he has charged to bring them the Gospel. Let us rise 
up, strong in faith, and surmount the obstacles. Though many will 
hear and reject, some will believe and will be saved. Isn’t that worth 
all our labor and all our money? FR. MARKWORTH. 


Immigrant Mission. 


Our Immigrant Mission work, which is still being actively 
carried on in New York, was started in the late sixties of the last 
century by Pastors Foehlinger and Koenig of the New York Local 
Conference. However, they soon found that, in order to do the 
work ‘efficiently, a man was needed who could devote his entire time 
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to the cause, and it was decided to bring the matter to the attention 
of our Synod for action. The result was that in 1869 the Rev. S. Keyl 
was called as our first immigrant missionary. 

In those days the Government immigrant station was located in 
a building familiarly known as “Castle Garden” at Battery Park, at 
the southern end of Manhattan. Government inspection was not as 
strict as it is to-day. After passing inspection, immigrants were dis- 
missed from Castle Garden, and it was up to them to look up some 
lodging-house where they could get meals and stay overnight until 
they had learned how to reach the place of their destination. Being 
“oreen” and ignorant of American ways, these immigrants easily 
‘fell a prey to runners of questionable hotels, where the purpose was 
to fleece them and, under the pretense of advising and directing 
them, to rob them of as much money as possible. 

When Pastor Keyl entered upon his labors, he at once got busy 
looking after the bodily and spiritual welfare of immigrants, espe- 
cially of such as were of the Lutheran faith. He guarded them 
against falling into the hands of mere exploiters, saw to it that they 
were well taken care of in a reliable lodging-house at moderate rates, 
and advised and helped them to depart for their destination as 
speedily as possible. Such as were in distress he assisted; when they 
were short of money, he frequently advanced funds to enable them to 
reach their future home; such as were sick he visited and comforted 
with God’s Word. Above all he was a spiritual adviser among im- 
migrants, pointing out to them the one thing needful for their soul’s 
welfare. He told them of their Savior Jesus Christ and reminded 
them of the fact that, while they had in view the establishment of 
a new temporal home in this country, they would still remain only 
pilgrims and strangers in this world until, by the grace of God, they 
would enter their real and eternal home in heaven. He impressed 
upon them the necessity of joining a truly Lutheran congregation 
and sent advance notices to the pastors at their new places of abode. 
He handed them tracts and other Christian literature, so that during 
the journey to their destination they might be provided not only with 
packages of food for their bodily wants, but also with spiritual food 
for their souls. 

In 1885 our Synod acquired its own hotel for immigrants, which 
was named Lutherisches Pilgerhaus. This “Pilgrim House” proved 
to be of great benefit to our work for many years. It was conveniently 
located on State St., bordering on Battery Park, at the southern end 
of Manhattan, immediately across from Castle Garden. Here, in the 
_course of time, thousands of pilgrims found temporary shelter and 
were cared for both bodily and spiritually. During the rush years of 
immigration the house was generally filled to capacity. 

Eventually the Federal Government removed the immigrant 
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station to Ellis Island, on the Upper Bay, a short distance southwest 
of Castle Garden, where large, suitable buildings had been erected. 
From now on a more extensive supervision of the immigrants coming 
to our shores was inaugurated for their protection and welfare. Such 
immigrants as were not destined for New York City and vicinity 
were transferred directly to the stations of the respective railroads 
which were to transport them to the point of their destination. Our 
missionary, of course, carried on his work as before, visiting Ellis 
Island daily. 

However, with this change of Government policy there also 
naturally came about a change in regard to the usefulness of the 
Pilgerhaus for immigrants. The necessity of temporal shelter for 
them was no longer urgent, so that the number stopping at the Pilger- 
haus from that time on was small in comparison to what it had been. 
But the house harbored more transient guests, Lutherans from the 
West who intended to visit Europe. But since they were people of 
means and experience, they could well afford better quarters elsewhere 
in the city. So finally, because costly improvements had become im- 
perative and because of stress during the European war, as well as for 
other weighty reasons, the house was disposed of. 

In 1905 the Lord suddenly called Pastor Keyl to his eternal home. 
As his successor the Rev. O. H. Restin, who had heretofore assisted 
him in the office, was chosen as immigrant missionary. Under his 
management the work has been carried on in the same manner as, 
from the beginning, under Pastor Keyl. 

Since missionary work in connection with the office work became 
too onerous for one man, and because the appointment of an assistant 
in the office seemed imperative, the Board decided to call a second 
missionary. The Rev. A. G. Dick was called. He entered upon his 
duties this past summer and is doing mission-work especially on Ellis 
Island and at the docks. He reports that this work alone demands 
almost all of his time from day to day. Pastor Restin attends to the 
office management and the business end of the work, including also, 
for the time being, the management of European relief work. The 
results show that the move to divide the work in this way was 
a wise one. 

The fact that immigration has been greatly restricted by our 
Government creates various difficulties, but the necessity of carrying 
on our missionary activities among immigrants remains the same as 
heretofore. 

In addition to taking care of actual immigrants and tourists at 
New York City, our Immigrant Mission acts as a steamship and rail- 
road agency. Lutherans traveling to and from Europe and other 
parts of the globe can secure their tickets through our New York 
office: At New York a representative of the office will meet them at 
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the pier or at the railroad station and will assist them on their way. 
Money will be forwarded to foreign countries at the lowest current 
rate of exchange. For the convenience of tourists checks on all 
transatlantic cities can be sent at the cheapest possible rates. The 
entire net surplus is paid into the treasury of Synod. 

Immigrant stations are also conducted by Synod at Porto Alegre, 
Brazil, and at Buenos Aires, Argentina. No better advice can be 
offered Lutheran tourists than to get into contact with the men in 
charge of these offices. 

May God graciously bestow His blessing upon this work also in 
the future! 

New York, N. Y. J.C. BoRTH. 


Our Mission-Station at Balaramapuram, India. 


Our station bearing the name Balaramapuram is situated seven 
and a half miles from Trivandrum on the Trivandrum-Nagercoil 
Highway. We have here a modest four-room bungalow with three 
acres of land all rented at Rs.25 or about $8.50 a month. This 
station gets its name from a village of some three thousand inhabi- 
tants a furlong and a half from the compound. If the work prospers 
at this station, we hope to own this place or another near by some day. 

The congregations of this station in which we have our work 
are: Timarichel, one hundred souls, eight miles away; Antikonam, 
sixty-five souls, seven miles; Tumbordekonam, one hundred souls, 
two furlongs from the bungalow; Maruchil, one hundred souls, two 
and one half miles; Antiyoor, eighty souls, one mile away; Watti- 
kuri, thirty-seven souls, ten miles away. The first five places are all 
inhabited by Pariahs, or outcastes. At the last place, Wattikuri, are 
people of Shanar or Nadar caste. This post was begun just this year. 
So there are in all about four hundred and eighty-two souls directly 
connected with the Balaramapuram station, among whom we have our 
work. By far one of the most important of the many branches of 
our work is that amongst the mothers in these congregations, for 
in this country, as in all others, the mother, who bore and nursed the 
children, is most interested in the physical and spiritual welfare of the 
children, so that it becomes true, humanly speaking, also in mission- 
work, that he that gains the mother has the child; and the spiritual 
condition of the mothers in a church or nation is the spiritual con- 
dition of that church or nation. 

Though you are interested in all our mission-work, we take it 
that you will be interested especially to hear about the women and 
mothers of the congregations in our Balaramapuram station, their 
present condition, physically, mentally, and spiritually, as far as one 
can gauge it, and about our plans for helping them. It is a mistake 
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to suppose that Hindu women, and this applies also to the women 
of our congregations, are treated like slaves, if hard work be regarded 
as a main feature of slavery, for, perhaps, in no other country of the 
world have women less work to do than in India. They do no washing 
or ironing, and what would house-cleaning time amount to with, at 
the most, three rooms, say, five by five feet, entirely barren of furni- 
ture, with no windows to wash, no floors to scrub, no curtains to 
launder and stretch? Dishwashing, with only five pots to clean, could 
not be considered a task. And what does cooking amount to with 
only tapioca roots or a pot of rice with spiced meat-broth to prepare, 
with only two meals to cook at that? And as to getting the children 
ready for school (the most of them do not go), you would laugh, if 
I called it labor to wrap a rag, some three feet square, around 
a youngster and send him off very often unwashed and unkempt to 
go through his daily lesson. So you see that house work is just 
about nothing in the homes of the women of our station, if one could 
call their mud-shacks homes. 

Though there is no housework, our women have their hard work, 
nevertheless. Being low-caste people, the women of Tumbordekonam 
work together with their husbands knee-deep in the mud of the rice- 
fields. The women of Timarichel, Maruchil, and Antikonam weave 
mats and baskets of the bamboo which their husbands bring from 
the hills. The women of Antiyoor, besides a little mat-weaving, help 
in the tapioca fields, and also help to cultivate rice. The women of 
Wattikuri make toddy from the sap of the palmyra palm, drawn by 
their husbands. These women also have more housework, being of 
a higher caste. The women of all our congregations bear the things 
to and from market, carrying the basket on their heads. It can 
safely be said, however, that none of our women has ever died of 
overwork, and that one real mother in the United States in doing 
only her house-work has more to do and does more than three of these 
women together. But when making these statements we must not 
forget that many of these women have but two meals a day, yea, often 
only one and, frequently, very little at that and, therefore, cannot do 
so much. 

Though with respect to work, their condition is not so bad, in 
other respects their physical lot is hard. It was mentioned before 
that they very often have but one or two meals a day. Their houses 
are built of mud, with woven palm-leaf roof, very often not high 
enough to allow one to stand upright, with but one, two, very rarely 
three, dingy rooms without windows, to live in. Though the women 
of Wattikuri seem to have sufticient clothing, and also in the majority 
of our other congregations, yet there are many who can offer the 
excuse of “no clothes” for not coming to church, with more truth than 
even the poorest at home. Having so few clothes and living in their 
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dingy mud-houses, with cow-dunged floors, one will not be surprised 
that their white clothes are usually a grimy grey with dirt and filth, 
and their bodies and hair are a stamping-ground for — cooties. 

The mention of dirt and filth leads us to speak of the diseases 
prevalent amongst our women. We would much rather omit this 
paragraph to spare your feelings and your sense of modesty. But 
to understand properly mission-work in a heathen country, it is neces- 
sary that you hear the unpleasant with the pleasant. Though there 
is a certain amount of cleanliness amongst the women in this, that 
they try to cleanse their bodies by bathing in stagnant pools and 
ponds, and in this, that you frequently see them combing their really 
beautiful hair with a stick and making a raid on the louse-army, 
yet we can say that hygiene and sanitation are practically unknown 
in the American sense of the word. Each year, especially during the 
rainy season, women by scores come down with the fever. Since 
marriage relations are very loose, social diseases are quite prevalent. 
Tuberculosis and leprosy are also found amongst them. Hookworm, 
according to one pamphlet, affects about eighty per cent. of all people 
in India, and has its home amongst our women also. Perhaps the 
most miserable of them all is the lot of the woman about to become 
a mother. According to Indian custom many of the women marry at 
twelve and thirteen years. Besides the common ailments during this 
period, when the time for birth occurs, unfit already by youth and 
under-nourishment, the women are put into a hut some three by 
four feet, by two and a half feet high, even in the cold rainy season, 
when the rain comes down in torrents, attended frequently only by 
the mother, who acts as midwife. This is the custom among our 
Pariahs. (Mother-goat and mother-dog are permitted to bring forth 
their young in the house.) In this hut mother and child would no 
doubt remain for many days, if the missionary did not happen around. 
Frequently when the birth occurs, the children of the household and 
of the neighborhood are suffered to be present and look on. Under 
the conditions, is it surprising that the women become sick, cannot 
work, and are frequently beaten by their husbands and deserted ? 

Worse than this physical degradation is the women’s mental con- 
dition. Only-a fortunate few have learned to read or write. Thus 
they are deprived of the only means of improving their mind and 
widening their range of thought. Their whole thought-life centers 
around the things immediately connected with their homes: food, 
money, clothes, marriage in an extremely primitive sense, disease, 
death. In the small number of words that they do know are very 
“many of abuse and of a vile nature. But this leads us to speak of 
their even greater spiritual degradation. 

Their heathen life is very much like the life of the people in 
the days of Noah and Lot, of whom Jesus says, “they did eat, they 
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drank, they were given in marriage, they bought, they sold, they 
planted, they builded.” Matt. 24,38; Luke 17,27. They seem to care 
only for bodily welfare. They know a great deal about charms, 
incantations, witcheraft, evil eye, devil and demon worship, but of 
Jesus and His salvation, of repentance, faith, real love toward God 
and one’s neighbor, they know nothing. These conditions change 
but slowly. 

Now you will wish to know what our mission is doing to help 
these women. In a physical way we help by sending them to the 
hospital when they are sick, by fighting with the Word of God the 
evil customs of putting expectant mothers in the hovel mentioned 
before, by giving them clothes occasionally to cover their nakedness, 
by insisting that the husbands rule their wives with the Word of God 
rather than by beating them, by insisting that wives obey their hus- 
bands as Seripture commands, by giving them work when no other 
work can be found. We rarely give them money or food without 
their working for it, except in the direst need, because it makes them 
lazy and gives the mission a bad name of buying Christians. As to 
helping them mentally, there is little hope for the older women, for 
being too busy with their work, they have neither the time nor the 
inclination to learn to read or write. The future women we are 
helping through our primary schools and girls’ boarding-schools as 
much as we can. 

Our main work amongst the women, of course, is spiritual. We 
have them come to church with their husbands to learn Bible History 
and Catechism — the most simple of courses. They should at least 
learn that they have in Jesus Christ a Savior from sin, death, and 
the devil, that they ought to believe and trust in Him and lead 
a godly life out of love for Him. We ask them to teach this to their 
children also, knowing that to teach is the one best way of learning. 
Again and again we remind the men of their responsibility as 
husbands and fathers to teach the Word of God to their wives and 
children. But we find that all of this is not enough. This leads 
me to speak of the plans we have in particular for the women of our 
little Balaramapuram station, after I have learned the language 
sufficiently to take up my full share in the work. 

When the mission has bought the compound or plot of land on 
which our bungalow is located, or another near by at Balaramapuram, 
we intend to start a medical dispensary for women and children. 
This would require a small building containing a consulting room, 
obstetrical or delivery room, and maternity ward for lying-in patients. 
The maternity ward would be equipped with one or two common cots. 
The delivery room would have besides a delivery table and most 
necessary things for normal deliveries, a chest of medicines for the 
most common ailments amongst the women and children. The con- 
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sulting room, besides a writing table, would contain a file for names, 
histories, and other records. Through this dispensary, besides taking 
care of the sick and creating a spirit of cleanliness by talks on hygiene 
and sanitation, we wish to exert principally a spiritual influence upon 
the mothers by teaching them the main things in the Catechism and 
Bible History, and lead them to prayer. We hope as time goes on to 
take two girls from the boarding-school for training in practical 
nursing, Bible History, and Catechism, to look up the women in their 
homes and to help in the dispensary. The dispensary would never go 
beyond the size planned for the very obvious reason that anything 
larger could not be taken care of properly. 

Then we plan to get into the homes and home life of the women 
by visiting, on which occasions we would primarily apply the Word 
of God to their home life. If we could get them to establish family 
worship with reading the Bible morning and evening and prayers at 
their meals, a great stride forward will have been made. 

We feel that a “Mothers’ Club” in each congregation, at which 
religious and home topics, especially the care of children, could be 
taken up, would be of great and of lasting benefit. Bible Histories 
about the mothers, the women, and the children of the Bible would 
here be studied and applied to their home life. 

Realizing that the girls of to-day are the mothers of to-morrow, 
and that he who has the children has the future, by far the most 
important way we intend to help the mothers and women and thus 
our church-work in general is by bringing up the girls in the nurture 
and admonition of the Lord. To effect this, as in all other stations 
of our mission, we, too, shall lend our best efforts to establishing 
Christian week-day schools in every congregation of our Balarama- 
puram station. In the outlying villages there will be four-class 
schools, near the bungalow a seven-class school. These we would 
establish to-morrow, if we had the Christian teachers. We have one 
such school at Timarichel. In the course of the school near the 
bungalow there will be gardening, sewing, and other practical things, 
which I can handle and supervise, taught to the girls. These schools, 
as at home, are the one best means of training for the future Chris- 
tian mothers, who will love their Savior, their church, their home, 
their children and husbands. 

This applying the Word of God in season and out of season has 
been blessed in the past in our mission, and there has been a change, 
yea, a great change for the better in the congregations where the 
mission has worked for a number of years. 

As we have an Indian motorcycle with a side-car, I shall have the 
opportunity to go to the villages every Sunday except, of course, when 
circumstances prevent, upon which occasions it will be my work to 
drill the women in Catechism and relate a Bible story to them a half 
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or three-quarters of an hour before the main services start, at which 
time Rev. Fritze will be teaching the children. 

These, then, are our plans, small enough, to be sure, when you 
remember that a hundred million women in India have not even as 
much as heard the Gospel. But may the Lord Jesus, the Friend of 
women and children, give us strength to carry out these plans for 
our Balaramapuram station and bless them also with success so that 
here also always some souls might be saved from eternal damnation 
and transferred into His Kingdom of Grace and Glory! For His is 
the Kingdom and the Power and the Glory. JOSEPHA FRITZE. 


Aus unjerer Mohammedanermiffion. 


Vor etwa fünf Jahren hat unjere Synode durch ihre Miffionz- 
bebörde befdloffen, das Cbangelium au unter den Mohammedanern 
in Indien zu verfündigen. Das war nicht gefhehen in der Hoffnung 
auf rafhen Erfolg. Die Gejhichte der Mohammedanermiffion von 
Raimundus Lullus (gejt. 1315) an bis auf den heutigen Tag hat 
wieder und immer twieder die traurige Tatjade zu verzeichnen, daß die 
Zahl der Befehrten im Vergleich mit den Erfolgen in andern Miffionen 
berfdwindend gering ijt. Gn Arabien find Miffionare feit bierund- 
dreißig Jahren tätig gefwejen, aber die Zahl der offenen Belenner 
Ehrifti reicht nicht einmal an die Zahl der Sabre, in denen das Cbanz 
gelium unter Gebet und Tränen dafelbit gepredigt worden ijt. Gn der 
Tiirfei ijt Durch die Ereigniffe der lebten Jahre die Arbeit der Miffio- 
nare mit einem Schlag vernichtet worden, jo daß jest, nach Hundert 
Sahren von Miffionstätigfeit nicht eine einzige Gemeinde mohanme- 
danifcher Befehrter befteht, obwohl eS Zerjtreut gewiß manche wahre 
Singer Chrijti gibt. In Nordafrifa, einfhlieglih Agypten, Tripolis, 
Algerien und Maroffo, ijt die Zahl der offenen Befenner YEju weniger 
als 500. In Java und Sumatra und in Indien find die Verhältniffe 
allerdings bedeutend befjer. Yn Java und Sumatra haben fich bis jebt 

45,000 Mohammedaner offen zum Chrijtentum befannt, und in Indien 
Toll die Zahl an 10,000 reichen. Das find ermutigende Grfolge. 
Wenn man aber bedenkt, daß auf Yaba und Sumatra in derjelben Zeit 
900,000 Heiden befehrt worden find, fo muß man zugeben, daß auch 
die 45,000 fchlieglich eine geringe Zahl find. 

Man fann es aljo verftehen, wie ein geiler Miffionar nad 
einigen Jahren zur Überzeugung gefommen ijt, daß die ganze mohamz 
medanifche Welt die Sünde wider den Heiligen Geift begangen hat und 
folglich nicht zu befehren ijt, und mie Dr. Bivemer, der wohl der her- 
borragend{te Miffionar unter den Mohammedanern ijt, das Bekenntnis 
aller Miffionare unter den Mohammedanern zufammenfaßt in die 
Worte Petri: „Meifter, wir haben die ganze Nacht gearbeitet und nichts 
gefangen.“ 
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Wie aber Petrus im Glauben fortfuhr: „Aber auf dein Wort will 
ich Das Nek ausmwerfen” und dann eine fo große Menge Fijche beichloß, 
daß das Mew zerriß, fo miijfen die Miffionare unter den Mohamme- 
danern troß aller feheinbaren Vergeblichfeit der Arbeit im feiten Ver- 
trauen auf Gottes Verheigung da3 Net des Evangelium wieder und 
ipieder ausmwerfen. Sa, auf dein Wort wollen wir das Mek ausiverfen! 
Sefaias hielt feine Arbeit auch für umfonft und flagte: „Wer glaubt 
unferer Predigt?” Und doch verjiherte Gott ihm: „Mein Wort foll 
nicht wieder zu mir leer fommen, fondern tun, das mir gefällt, und foll 
ihm gelingen, dazu ich’3 jende.“ 

Und wie Petri vertrauensvolle Antwort: „Auf dein Wort will ich 
das Nek austverfen” jchlieglihh auf der Erfenntnis berubte, daß der, 
welcher ihm den Befehl erteilte, der HErr Himmel3 und der Erde ift 
und folglich auch die Fifchlein im fleinen See Genegareth nach feinem 
Willen Ienfen fann, jo auch unfer Vertrauen auf der Tatfache, daß unfer 
Herr und Heiland, ehe er den großen Miffionsbefehl gab, alle Volfer 
zu Süngern gu machen, feinen Süngern verficherte: „Mir ift gegeben 
alle Gewalt im Himmel und auf Erden.” Er vermag 
alfo die Gefchiefe der Völker und der einzelnen Menfden fo zu lenfen, 
daß jein Wort nicht wieder leer zu ihm fommt. 

Wer die Greigniffe in der mohammedanijden Welt in dem lebten 
Sahrhundert Jorgfältig beobachtet hat, fann nicht umbin, Gottes Finger 
Darin zu fehen. In politifder, fozialer, ja felbit in religiöfer Hinfict 
ftehen mir heute bor einer neuen Welt des Yslams. ES genügt hier, 
nur auf ein paar Tatjaden hinguweijfen. Von den 235 Millionen Moz 
hammedanern in der Welt ttehen 200 Millionen unter europäischer und — 
amerifanifder Herrichaft; ihr politifches und religiöjes Oberhaupt, der 
Kalif, ijt abgefhafft morden; in den verjchiedenen mohammedanifchen 
Ländern regt fich das Nationalgefühl, oft mit Hintanfeßung des Reli- 
gionsfanatismus; mejtlihe Kultur dringt raf ein; man tradjtet nah 
Bildung; felbjt Mohammedaner befürworten die Whfdaffung der Voly-= 
gamie, de3 Frauenfchleiers und andere Reformen; der Koran wird in 
der Auslegung modernen Ydeen und Reformbeiwwegungen angepaßt; e3 
wird geleugnet, daß in der Verbreitung des YSslam3 je Machtmittel zur 
Anwendung gebracht worden find oder gebracht werden follen uff. Yn- 
folge all diefer neuen Entiwiclungen ift die mohammedanijde Welt, 
einige fleine Länder ausgenommen, heute weit zugänglicher für die 
Predigt de3 Cbangeliums als je gubor. Für die Gebiete, welche unter 
wejtlicher Herrfchaft ftehen, ijt dies fait jelbitverjtändlih; aber es gilt 
auch bon andern Ländern. An Berjien 3.8. hat fich der Geift des 
Yanatismus fo ftarf gelegt, daß Befehrte öffentlih getauft werden 


_‘fonnen. 


Was nun Indien anbetrifft, jo ftimmen alle Kenner der Sachlage 
darin überein, daß die Gelegenheit für Miffionsarbeit unter den Mo- 
hammedanern nie größer getvefen tft, und daß es Pflicht der Kirche ift, 
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fie jest voll auszunügen. Auf jeder der vor at Monaten hier abge- 
baltenen Siwemer-Nonferengen wurde die Zugänglichkeit der Mohamz 
medaner für die Botfchaft des Evangeliums betont, und e8 wurde be- 
Ichloffen, jofort Vorfehrungen zu treffen, um Miffionare für diefe Arbeit 
berangubilden. &8 jteht alfo zu erwarten, daß in den nadjten fünf bis 
zehn Jahren bedeutende Fortferitte in der Mohammedanermiffion zu 
verzeichnen fein werden. Bisher hat die Kirche die Mohammedaner arg, 
jehr arg vernadlaffigt, und das ijt auch ein Grund mit, weshalb die 
Sabl der Befehrten verhältnismäßig fo gering tft. 

Aber wie jteht es mit unferer Miffion unter den Mohamme- 
danern? Nun, was oben von der Zugänglichkeit der Mohammedaner 
gejagt worden ijt, gilt aud) von unferm Felde in Yaniyambadi. Ach 
bin nun ein Jahr hier. Meine Aufgabe war zunädjit, die Sprade der 
Mobammedaner, das Urdu oder Hindoftani, zu erlernen. Aber gleich 
in den eriten Wochen ftellten fice mohammedanijde Befucher ein. 
Meijtens waren e3 Jünglinge bon den beiden mohammedanifchen Hoch- 
ihulen in der Stadt. Mande famen nur, um den neuen Fremdling 
zu jehen; andere wollten fi Hilfe im Englijdjen erbitten. Die leb- 
teren boten mir einen guten Anfnüpfungspunft. IH jchlug vor, das 
Evangelium St. Marfus mit ihnen zu lefen. Der Anfang war gut, 
und die Zahl der Schüler nahm rafdh zu. Sobald aber die Eltern der 
Sünglinge und die Maulvies (mohammedanifche Seelforger) davon er- 
fuhren, wurde ihnen verboten, den Miffionar zu befucjen. Cine Woche 
etiva blieben jie fort; dann fam einer nach dem andern wieder. Die 
Bibelflafje fonnte nicht wieder ins Leben gerufen werden, aber mit den 
einzelnen ließ ji im Gefpräh mandes erreichen. Die Zahl der erz 
wachfenen Befucher nahın beftandig zu, und foweit ihre Kenntnis des 
Englifgen und meine Kenntnis des Urdu e3 erlaubten, wurde tüchtig 
über Chriftentum und Islam verhandelt. Woimmer e3 anging, teilte 
id einige Evangelien und Traftate aus. Dann famen die heißen 
Monate, und wir begaben uns auf jehs Woden auf die Berge. 

Kurz nach unferer Rüdfehr vom Bergheim brachte einer unferer 
Katecheten einen Mohammedaner zu uns und erflärte, derfelbe wolle 
getauft werden. Zuerft erteilte ihm Miffionar Harms Unterrit. Da 
der Mann aber den Katechismus in feiner Mutterfpradje, alfo in Urdu, 
Yernen ivollte, fo wurde er mir zur Vorbereitung auf die Taufe über- 
tviefen. Die Taufe fand am 17. Auguft ftatt, und der Mann erhielt 
den Namen Abdul Mafih, das heikt, Knecht des Meffias. 

Der Taufgottesdienft war eigentlich ein jprachlides Monftrum. 
Die Lieder waren englifch, die Predigt, bon Mifftionar Harms gehalten, 
tamulifd, und die Taufe wurde in Urdu vollgogen. Ich bin aber über- 
zeugt, daß in der Miffionsgefchichte Schon Schlimmeres vorgefommen ijt 
als diefes. Der näcdjite Taufgottesdienft foll, jo Gott mill, ganz in 
Urdu abgehalten werden. 

Nicht lange danach fam eines Gonntagmorgens ein junger Mann 
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zu mir und bat mich nach dem gewöhnlichen Gruß um ein Stüd Papier. 
Sch reichte ihm ein Stüd, und er fehrieb folgendes: „Der Bwek meines 
Kommens ijt diefer: Deine Religion ijt mir befannt geworden. Ich 
Habe fie von Herzen angenommen. Dies foll feinem befannt gemacht 
werden. Sch bin des Yslams müde... .“ 

Einige Wochen fpäter befannte fi ein anderer Süngling zum 
Ehriftentum, und diefer brachte wiederum drei andere zu mir, darunter 
aud eine Frau. Natürlich fam die Frau nicht perjonlich — ihr Mann 
it Mohammedaner, und fie muß ihren Glauben einjtiweilen geheim- 
halten —, fondern fie machte mir ihren Glauben durch einen Brief 
befannt. 

Ein Miffionar unter den Mohammedanern fdrieb einmal: „Ein 
Eingeborner (da3 heikt, ein Mohammedaner) von nur mäßigem Anz 
fehen muß, um Chrift zu werden, fo große Opfer bringen, vie fie fi} 
auch der eifrigfte Unterjtitber der Miffion nicht träumen apt. Ein 
mobhammedanifcher Befehrter muß vom Märtyrergeift befeelt fein.” 
Diefe Worte find nur zu wahr. Sie finden ihre Anwendung auch auf 
Vanivambadi. Der Yslam hat eben das Gefeb, dak jeder Abtrünnige 
durch feinen Abfall bom Islam das Leben veriwirft hat. Seder Muslim 
bat nach dem refigiöfen Gefeb das Recht, einen foldjen zu töten. In 
den Ländern unter europäifcher Herriehaft fann, Gott jet Dank, diefes 
Gejeg nicht mehr durchgeführt werden, wenigjtens nicht offentlid; aber 
die Möglichkeit, heimlich aus dem Wege geräumt zu werden, fchwebt oft 
auch jebt noch) wie ein Damoflesfhmwert über den Hauptern der Bez 
fehrten. Dazu miiffen fie noch) auf viele andere Weifen Verfolgung 
leiden. Unfer Abdul Mafih fam fchon zweimal zu mir mit blutenden 
Wunden. Der junge Mann, deifen Brief oben mitgeteilt worden ift, 
foll auch ein paarmal geprügelt und im Haufe eingefchloffen worden 
fein. Gin anderer Niingling ijt bon feinem Vater nach einem entfernten 
Ort gebracht und bei einem Freunde in die Arbeit gegeben worden, um 
ihm alle Gedanfen an das Chriftentum aus dem Kopfe zu treiben, 
während der Vater dabei ijt, ihm eine reiche mohammedanifde Braut 
zu finden und ihn dann in einem guten Gefdaft unterzubringen. Und 
der Nunge ift noch Feine achtzehn Jahre alt! Ein weiterer Fall ift der 
eines jungen Bojtbeamten. Als man feine Neigung zum Chriftentum 
bemerfte, wurde ihm von den Mohammedanern feines Bezirks die 
Arbeit jo fauer gemacht, daß er fich zwei Monate Urlaub erbat, und 
alg er dann noch dabei blieb, mich zu befuchen, wurde durd falfche 
Zeugen eine Anflage wegen eines angeblichen Amtspergehens gegen ihn 
angegettelt. Eben heute exhielt ich die Nachricht, dag er zu zwanzig 
Rupees Strafe verurteilt worden ift. Seine Mutter wurde ohne fein 
Wifjen durch eine falfche telegraphifche Nachricht, daß er fehler Franf 
fet, bon den Mohammedanern hergerufen, damit fie fomme und ihn 
umftimme. Seine Frau ift eine eifrige Mohammedanerin und verfucht 
alle thr gu Gebote ftehenden Mittel, ihn wieder zum slam zuridzu- 
bringen. Balls jie ihren Sinn nicht ändert, wird er fie wohl verlieren 
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niiffen. Mit welchen Gedanfen und inneren Erregungen mird nicht 
ein folder Lut. 14, 26.27 Iefen: „So jemand zu mir fommt und baffet 
nicht jeinen Vater, Mutter, Weib, Kinder, Brüder, Schweitern, auch 
dazu fein eigen Leben, der fann nicht mein Jünger fein. Und mer nicht 
fein Kreuz trägt und mir nadfolgt, der fann nicht mein Singer fein“! 
Und wie verjtandnislo3 und leichten Herzens Yefen wir nicht oft diefe 
Worte! Vor einer Woche war ein anderer junger Mann Hier und er= 
Härte fich zur Annahme des Chriftentums bereit mit den Worten: „Ich 
bin bereit, Vater, Mutter, Briider, Schweitern, ja die ganze Vertwandt- 
Ichaft preiszugeben.“ Und das troß des ftrengen Verbotes, den Mif- 
fionar zu befucen! 

Dap unter jolden Verhaliniffen nicht alle, welche fich fiir SChum 
erflart haben, ftandhaft bleiben werden, fteht freilich zu erwarten. Sa, 
es ijt auch Ion zur Tatjade geworden. Einer von den Obengenannten 
bat jich endgültig wieder abgemandt und Iegt bei den Mohammedanern 
geugnis ab gegen andere, welche mich befucht haben; ein anderer fcheint 
ebenfalls auf böfem Wege zu ftehen. C3 fommt einem freilich der Ge- 
danke, daB diefe Perfonen e3 bon Anfang nicht ernjt gemeint haben, 
jondern nur irdifche Vorteile fuchten oder hier ausfund{daften wollten. 
Vielleiht mar das der Fall. Aber foiweit wir Miffionare urteilen 
fonnten, meinten fie e3 ehrlid. Wie weit Verfolgung an ihrem 
Schmwanfen und an ihrem Abfall jchuld ift, weiß nur Gott. 

Sn den legten Wochen haben fich die Mohammedaner in Vani- 
yambadi durch den Übertritt oder den bevorftehenden Übertritt einiger 
aus ihrer Mitte zum Chriftentum genötigt gejehen, definitiv gegen die 
Mifiion Stellung zu nehmen. Am 5. Januar fand Hier eine große 
„Gemeindeverfammlung“ ftatt, zu welcher auch Vertreter aus benach- 
barten Ortichaften eingeladen gemejen fein follen, und e3 wurde be- 
ichloiien, einen jeden, der den Miffionar bejucht, mit dem Ynterdift zu 
belegen, da3 heißt, fein Mohammedaner darf einem folchen Speife oder 
Tranf reichen oder verfaufen oder jonjt etwas mit ihm gu Schaffen haben, 
ihn nicht begraben, wenn er ftirbt, feine Familie nicht verforgen ujiv. 
Snfolge diejes jtrengen Verbot bleiben die Sünglinge jebt weg. Unter 
den Exriwachjenen geht die Arbeit ruhig weiter; fommen fie nicht zu mir, 
fo gehe ich zu ihnen. 

Um die fdhmantende Jugend im Islam zu beftarfen, haben einige 
Maulvies vom biefigen mohanmmedanifden Seminar eS für das beite 
gehalten, mich zu einem öffentlichen Religionsgefpräcdh herausgufordern, 
um dann das Chriftentum und mid dazu an den Pranger zu Stellen. 
Als ich merfte, wo e3 hinaus folle, fagte ich zu unter der Bedingung, 
dab ich noch zwei bid drei Monate Frift habe, um mich im Urdu etivas 
mehr zu üben. Das muß ich freilich jebt allein tun, denn mein moham- 
medanifcher Sprachlehrer ift mir ausgerifjen. So ganz fider find die 
Mohammedaner fich ihrer Sache aber doch nicht; denn gleich am Tage 
nachdem mir uns über die beboritehende Debatte verabredet hatten, 
fchiefte dev Maulvie zu mir und bat mich, ob ich die Sache (e3 handelte 
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fich um die Wuthentie unferer Heiligen Schrift) nicht erft privatim mit 
ihm durdreden wolle. Meinetwegen, öffentlich oder privatim. 

Kun, das mag für diefes Mal genügen. Che ich aber fchließe, 
möchte ich noch zwei Bitten ausfpreden. Die erjte ijt diefe, daß du, 
Yieber Lefer, die Mohammedanermiffion mit in dein Gebet einjchließeft. 
Siehe, du mwohnft in einem Lande, wo du den Glauben deines Herzens 
frei und öffentlich befennen darfit, und in einer Gejellihaft, mo eS ge- 
möhnlich nicht nötig ift, Vater, Mutter, Brüder, Schweftern uj. zu 
verlafjen, um Chriftt Simger zu werden oder zu fein. Du fannft dir 
alfo einigermaßen vorjtellen, unter welchen Opfern befehrte Ptoham- 


medaner ihren Glauben befennen miiffen und gegen wie viele und große — 
‚Gefahren und Verfudungen fie jtandhalten müffen. Betrachte fie als 


deine Brüder und Schweftern in Chrijto, trage fie im Gebet vor Gottes 
Gnadenthron und empfiehl fie in die Hände deffen, der verheigen hat: 
„Niemand wird fie aus meiner und meines Vaters Hand reißen.“ 
Gedenfe auch derer, die nocd in der Finfternis des Slam twandeln, 
daß Gott ihr Herz für das Evangelium von ihrem Heile in Ehrifto öffne 
und die Macht Satans, der 235 Millionen im Islam wie mit einem 
Sauber fejthalt, völlig brede. 

Zum andern möchte ich dies vorlegen. Sollte fi} unter den Tieben 
Lejern der eine oder der andere finden, der am Jahresende beim Ab- 
{lug feiner Bücher einen unerwarteten Überfeguß entdeckt hat und nun 
nicht recht weiß, wohin damit, der fann gar nicht befler tun, als einen 
den Verhaliniffen entfprechenden Schef im Namen der Miffionsbehörde 
auszujchreiben und an den Kaffierer zu fdicten mit dem Vermerf: „Das 
it für die Cinridtung eines Lefezimmers für die Mohammedaner in 
Baniyambadi.” Da fich eine mohammedanifche Hodfdule, ein moham- 


medanifches College und ein mohammedanifches Seminar hier befinden,. 


und da gerade die Schuljugend für die KHriftliche Botfchaft weit zu=- 
gänglicher ijt als die älteren und zum großen Teil ungefchulten Leute, 
fo ift, joweit wir Miffionare urteilen fonnen, ein Lefezimmer das ge= 
eignetfte Mittel, um die Jugend gu erreichen und eventuell zu getvinnen. 
SH bin bon jungen Männern wohl fon ein dußendmal um ein Leben 
SEfu gebeten worden, anderer Bücher zu gefchweigen. Wenn wir 
ihnen nicht ordentlichen Lefeftoff verfdaffen, Iefen fie religiöfen und 
motalifjhen Schund. Ein folches Lefegimmer gabe auch ein gutes Ber- 
jammlungslofal ab, wo wir Miffionare duch Reden und Vorträge auf 
die Leute einwirfen fonnten. Bis jebt fehlt uns in der Stadt ein folches 
Lofal ganz und gar. Unfere bungalows liegen völlig zwei Meilen von 
der Stadt ab. Wir fönnten zur Not unfere Schule für die Hindus als 
Berfammlungslofal benugen, aber die Mohammedaner üben jest fehon 
_ Drud aus auf den mohammedanifchen Gigentiimer des Gebäudes, dic 


Schule zu jdliefen. Was dann gefdahe, wenn mir die Schule zum 


Zentrum für Mohammedanermiffion madten, lat fich Teicht denken. 
Alfo wer ein offenes Herz für die Sache hat und gern mithelfen möchte, 
hat bier gute Gelegenheit. AA. Brur. 


